vt I 5 25 cents - May, 1951 


Cm Py a) Ts Inter-Varsity Christian Fellowship 





teeta es 
i ea ly 
a » 


ee eg eee Spirit 


ee CT me C1 


et, tee Ps = 
wey ORS ee eal 
student magazine of the Inter-Varsity Christian Fellowship 


from the Inter-Varsity 


Review Shelf 


HE THAT IS SPIRITUAL 


By Lewis Sperry Chafer, D.D., President 
of Dallas Theological Seminary. Published 
by Moody Press, 820 North LaSalle, Chi- 
cago 10. $1.95. 193 pages, including an 
index of subjects and Scripture texts. 


“A Christian is a Christian because 
he is rightly related to Christ; but 
‘he that is spiritual’ is spiritual be- 
cause he is rightly related to the 
Spirit, in addition to his relation to 
Christian salvation.” With this as his 
thesis, Dr. Chafer discusses the spirit- 
ual life and the relation of the Chris- 
tian to the Holy Spirit who produces 
that life. 


This book has helped many Chris- 
tians since it first appeared in 1918. 
I am profoundly grateful for the 
truths I learned when it first came 
into my possession some years ago 
—truths which were emphasized 
through personal contact with Dr. 
Chafer himself. 


The author follows the Apostle 
Paul in I Corinthians 2:9ff in divid- 
ing the human race into three classes 
of individuals: the “natural” or un- 
regenerate man, who has never ex- 
perienced real life in Christ; the 
“carnal” man, who is a “babe in 
Christ” and walks “as a man”; and 
the “spiritual” man. He then goes on 
to show the ministry of the Holy 
Spirit in producing the spiritual man. 

After a brief historical sketch of 
the work of the Holy Spirit before 
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The Fullness 0 
the Holy Spirit: 


genuine or spurious? 


BY WILLIAM CULBERTSON 
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The presence and power of the Holy Spirit are so 
important that our Lord would not allow His Church 
to begin her ministry without them. They are 
equally important for the individual Christian. 


The Christian may be verbally correct and doc- 
trinally accurate, but if he honestly faces the spiritual 
condition of his heart, all too often with bowed head 
and blushing cheeks he has to confess that in the 
everyday problems of living he is practically dis- 
obedient; morally, dreadfully poor. Christian doc- 
trine must be tempered with life. 

Too many of us Christians today know what it 
means to be born of the Holy Spirit and to have the 
joy of sins forgiven, but have to hide our spiritual 
poverty by putting on a good face and contending 
earnestly for the faith. In the fires of conflict we 
think we are showing our loyalty to Christ while 
actually there is a deep and dreadful poverty of 
spirituality in our hearts and lives. 

Until belief gets down into our living, it is merely 
theoretical and therefore meaningless. 

And how we do work to cover up our insufficiency! 
Some misuse dispensational teachings of the Word of 
God to excuse their lack of missionary vision. Others 
nullify teachings of God’s Word by saying that they 


That the Holy Spirit is the divine 
provision for clean, powerful 
personal living and public ministry 
is pointed out by the presi- 

dent of Moody Bible Institute 

in this practical article, adapted 
from “Moody Monthly.’’ 











“All who follow the leading of God’s Spirit are 
God’s own sons . . . Think what that means. If 
we are His children we share His treasures, and 
all that Christ claims as His will belong to all of 
us as well!” — Romans 8:14, 16-17, Phillips’ 
translation. 





are meant only for the Jews. Others attempt to 
cover laxity of life by a misuse of the doctrine of 
the grace of God. 

This lack of the fullness of the Spirit of God is 
seen not only in the personal life of a Christian, but 
also in the corporate life of the Church. Look at the 
visible Church in her shame today rendered impotent 
by modernism and further emasculated by evangelical 
complacency. 

With no word from God she attempts to secure 
power by political pressure. Worldly wise, she scorns 
the simplicity of God’s program, or else in the 
pampering of self she renders useless the truth she 
professes to know. Many of her pews are empty. 
Her pulpits echo to the shallow rhetoric of unbe- 
lievers, and she tries to show the world the way to 
success. The ancient proverb, “Physician, heal thy- 
self,” is relevant and pointed and pertinent right now. 
The Church needs to know and experience the full- 
ness of the Holy Spirit in its saving power. 

The need for the fullness of the Spirit of God is 
seen also in the condition of the world. The need for 
believers to be filled with the Spirit of God is intensi- 
fied by the bleeding, broken humanity which lies 
before us. If the world ever needed Christians filled 
with the Spirit, it needs them now. 

Some of us are tempted to think that to be filled 
with the Spirit of God means to be able to preach 
as Peter did on the day of Pentecost. Yes, it may 
mean that, but much else must be true before that 
can be true. It is wonderful to do exploits in God’s 
name, but the evidence of the fullness of the Holy 
Spirit is going to show in other things before it 
shows in the spectacular. 

The Bible has a great deal to say about holiness. 
The words holy, holiness, sanctify, sanctification, and 
kindred words occur 841 times in the Old and New 
Testaments. There are some great and important doc- 
trines that are mentioned only a few times, but when 
God talks about holiness of life He multiplies the 
instances of the occurrences. 

The evangelical Christian needs to recognize that 
the Spirit of Holiness living within him is to live 
out through him the very holiness of Christ—His 
holy character. For an evidence of the fullness of the 
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Holy Spirit there is one’s discontent with that degree 
of practical holiness which he has. These are further 
evidences: lack of complacency about sin, no attempt 
to minimize the heinousness of sin, to excuse by one 
way or another the acts of sin, the thoughts of sin. 
The fullness of the Holy Spirit means holiness of life, 

John 14:17 speaks of “the Spirit of truth.” In 
our Lord’s discourse in John, chapters 13 to 16, 
this very designation—the Spirit of Truth—is used 
three times of the Holy Spirit. This shows that when 
the Holy Spirit fills the individual Christian, he will 
always tell and act the truth. He is going to be down- 
right honest in every relationship of life. 

Are we honest with God? Are we honest with our 
fellow students? Are we honest with ourselves? The 
Spirit of God is the Spirit of Truth. That means that 
everything about you and me is going to manifest 
honesty—what we say, what we do. 

“Oh how much sorer punishment, think ye, shall 
he be judged worthy, who hath trodden under foot 
the Son of God and hath counted the blood of the 
covenant wherewith he was sanctified an unholy 
thing, and hath done despite unto the Spirit of 
grace?” (Hebrews 10:29, R.V.). To be filled with 
the Holy Spirit means that we shall be gracious. 
That’s the simple meaning of the word. That’s the 
rudimentary lesson that God wants us to know. Yet 
there has been a dreadful failure of Christian graci- 
ousness among Christians today. How easily we flare 
up in what we call “righteous indignation!” We 
should learn that if we have to speak against some- 
one—if we are absolutely persuaded that there is no 
alternative and that it is God’s will for us to do this 
speaking—to speak the truth in love from a broken 
heart. 


“For the law of the Spirit of life . . . ” (Romans 
8:2). When the fullness of the Spirit of God is mine, 
everything dead is going to be sloughed off and 
there is going to be life. Have you not found that 
there are some Christians who have the ability to 
communicate to you strength—life itself? The full- 
ness of the Spirit of God means that there is life 
and that that life will be communicated forth. “Out 
of his innermost being shall flow rivers of living 
water” (John 7:38, R.V.). 

These evidences of the Spirit of God are not just 
a matter of great preaching or giving great Sunday 
school lessons. It is not just a matter of responding 
to some invitation—or of getting a response. It is 
the fact that the Christian who is filled with the 
Spirit of God will live a pure life, an honest life, 
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a gracious life, a life that strengthens, helps, and 
blesses those who touch it. 

Is such a life possible? The New Testament is 
full of examples of men who were so empowered. 
A band of men who, though of varying degrees of 
native ability, were filled with the Spirit of God, 
turned the world upside down in their generation. 

Then think of David Brainerd, a missionary to the 
American Indians in his late twenties, as described 
by A. J. Gordon: “Now that man did the greatest 
work by prayer. He was in the depths of those 
forests alone, unable to speak the language of the 

_ Indians, but he spent whole days in. prayer. What 
‘was he praying for? He knew that he could not 
reach these savages. He did not understand their 
language. If he wanted to speak at all he must find 
someone who could faintly interpret it. Therefore, 
he knew that anything he might do must be absolutely 
dependent upon the power of God, so he spent whole 
days praying simply that the power of the Holy 
Ghost might come upon him so unmistakably that 
these people should not be able to stand before him.” 

What was the result? Once he preached through 
a drunken interpreter—so the story goes—a man so 
intoxicated that he could scarcely stand up. It was 
the best that he could do. Yet scores were converted 
through that sermon. We cannot account for it—only 
that it was the tremendous power of God behind him, 
a man filled with the Spirit of God. Christians who 
pride themselves on their orthodoxy need that touch 


of the Spirit of God. 


But there can never be this fullness in the life of 
any Christian until there has been a confession of 
sin. Confession of sin includes contrition and restitu- 
tion. “Having therefore these promises, beloved, let 
us cleanse ourselves from all defilement of the flesh 
and the spirit, perfecting holiness in the fear of 
God” (II Corinthians 7:1, R.V.). 

“Let us cleanse ourselves.” You and I are not able 
to provide the ground of that cleansing. We don’t 
have to. The Lord Jesus shed His precious blood on 
Calvary for that cleansing. But you and I do have 
to provide the instrument by which this daily cleans- 
ing will be ours; that instrument is confession: “If 
we confess our sins, he is faithful and just to for- 
give us our sins, and to cleanse us from all un- 
righteousness” (I John 1:9). If we are to know 
fellowship with God—that fellowship with God that 
will make us live as we ought to live, that will make 
us the persons of character that we ought to be, that 
will make us the servants of God we long to be— 
we must confess any sin that comes between us and 
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God. We cannot put the lid on these things. We can- 
not make excuses for our shortcomings. We cannot 
in any way go on with God while sin remains uncon- 
fessed and harbored in our hearts. 

“Let us cleanse ourselves,” our Scripture says. 
Remember how this is stated in the book of Acts: 
“He made no distinction between us [the Jews] and 
them [the Gentiles] cleansing their hearts by faith” 
(Acts 15:9, R.V.). When, by an act of faith in the 
Lord Jesus, I claim forgiveness of sin, there is fellow- 
ship unbroken and complete between me and the 
holy God. 

If our confession is valid, there will be contrition. 
As we look into our cold hearts, if there is any sin 
above another sin, it is the sin of hardness of heart 
—the heart that won’t melt, eyes that won’t cry. 

Confession of sin is shown by restitution. The 
proof of a sincere “I am sorry” is the act of restitu- 
tion, of putting the wrong right. When it is within 
our power to make right the things we have done 
wrong, we must do so if we want the Spirit of God. 
The fullness of the Spirit of God begins right here. 

But it does not end here. 

If the fullness of the Spirit of God is to be yours 
and mine, consecration, absolute surrender, complete 
yieldedness to God is absolutely necessary. Have we 
really faced this issue? Is there any controversy be- 
tween ourselves and God? What are we withholding 
from God? 

There is no need to suggest that the various de- 
partments of life all have to be surrendered—our 
bodily members are to be presented as instruments 
of righteousness unto God. These bodies of ours are 
to be presented unto Him as a living sacrifice. These 
lives of ours, this time of ours, these talents of ours 
—all that we have and are—must be given over to 
Him. And if everything is unreservedly His, then 
the various departments of life are surrendered. 

The step of consecration must be followed by a 
daily walk in consecration by faith. There has to be 
a moment-by-moment entering into the things we 
have been talking about. “As therefore ye received 
Christ Jesus the Lord, now walk in him” (Colossians 
2:6, R.V.). We received Him by faith. It is by that 
means that we walk in Him. There is no other way 
to know the Lord daily. There is no other means of 
experiencing His strength, His victory, His fullness. 
It is only as we walk in faith day by day claiming 
God’s Word, resting on His promises, looking to 
Him for divine enablement, fullness, and blessing 
that God will carry us through to His life of blessing, 
power, and victory for His glory. END 
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Nosy people 


} 


WE 


P ience LOLO TRIBESMEN Hold American Fliers Cap. 
tive!”’ Screaming headlines of this variety filled large 
metropolitan dailies in the fall of 1946. Public in- 
terest was aroused, and military parties searched 
for the missing airmen. It all proved to be a false 
alarm and gradually the American public forgot the 
Lolo (or Nosu) people. 

But can one of the largest unréached tribes in 
thie world be thus easily forgotten by the Christian 
pablic? 

-Inhabiting the high mieuntait tanges of south- 


eastern Sikang and southwestern Szechwan provinces 


in-Sonthwestern China, the northern Nosu—perhaps 
a million “of thet_—are unique even among tribal 
groups. 

They are extremely clannish—often having no 
friendly relationships with people across a narrow 
valley. Such enmity with those of their 6wr” 
race, a result of many generations of warring 
over women and land, might be amicably settled 
except for the “revenge lists” which are passed down 
orally from father to son and solemnly repeated 
every New Year’s season to quicken poor memories. 
When two strange Nosu meet, the first thought of 
both is to find out by the process of memory_if he 
other is friend or foe. Woe to the one whose mem- 
ory is a little slow! 

Perhaps such clannishnesg is easier to understand 
if we consider the feudalistic system which, though 
probably destined to crumble in a new age, »still 
prevails Gifmany areas of Nosuland. Driven’ into 
their high m@antain retreats by the Chinese’ of the 
yalléy floor, these. tribespeople organized themselves 


into. Black and Whité castes: nobility and serfdom. 


there were probably only the blue bloods; 


then Chinese Were taken captive-and used for menial 


wsehold and agrictiltural( tasks. Eventually these 
“slaves” obtained a degree of freedom and took 
slaves of.their.own. Thus/developed a system very 
reminiscent of the Middle/Ages. Now the true 
Blacks ‘dwell in thehigh mountains and are not 


to Chinese rule. The W hite Noww common- 





and even many miles removed, while fierce and war- 
like in their own right, have separated from all 
Black domination and nominally surrendered them- 
selves to Chinese authority. 

Another unique feature of Nosu culture is its 
ancient phonetic script. Dealing primarily with 
their animistic religious life the literature in this 
script is largely the property of the Pimo, a type 
of priest, who is the most revered figure in Nosu 
society. Death, sickness, and calamity demand the 
presence of this man who, while ordinarily pursuing 
his agricultural tasks, is able on call to produce 
the smoke-blackened parchment rolls whose pages 
contain the magic formulas which exorcise devils. 
In recent years this script has found a wider use in 
government bulletins and for educational purposes 
in Chinese-Nosu schools. 

These features constitute some of the basic prob- 
lems facing the Christian worker who seeks to win 
this people to Christ. Bringing the gospel to one 
mountainside may mean a closed door on the next 
one. Friendly entrance to one small area may result 
in the work’s being restricted to that area alone. 
Friendship with one leader may cause enmity with 
others. Even the ready-made script is a problem. 
Certainly in many ways it is a blessing and help; 
yet some feel that it has many serious limitations 
for Bible translation work. This script though hav- 
ing great social and religious prestige has many 
hundreds of useless characters, is unscientific, and 
suffers the further handicap in that its proud Pimo 
owners often make up characters to confuse. the sup- 
posedly learned Pimo on the next mountain! Because 
of the great reverence in which it is held by the 
superstitious Nosu and because of the acceptance 
it has gained in government circles, the script will 
have to be used for Bible translation. The result, 
however, will not be equal to what might be done 
with the scientific type of script introduced by 
missionaries among other tribal peoples in China. 

These are not the only drawbacks. Perhaps the 
biggest one grows out of the fierce hatred between 
the Chinese and Nosu. On the one hand, the local 
Chinese church has little or no love for them and 
certainly no burden for their salvation. On the 
other hand, when Chinese with true missionary love 
and zeal seek to take them the gospel, the Nosu feel 
that there must be a hidden motive which will mean 
their eventual hurt. Thus they do not, for the most 
part, welcome a Chinese in their midst. 

Sporadic attempts have been made to reach the 
Nosu for nearly ten years, but only in the last three 
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years, with the work centering around the foreign 
missionary, has a real gospel impact been made. The 
white missionary had the compassion for the Nosu, 
the Nosu welcomed his work among them, the lan- 
guage seemed a bit easier for him than for the 
Chinese, and he seemed better able to orient himself 
to the difficult living conditions of a Nosu environ- 
ment. Four mission organizations—three with for- 
eign personnel, and one manned solely by Chinese— 
have sought ways to capture the Nosu heart. The 
China Inland Mission has a medical team working in 
the mountains, and an effort is being made also to 
preach through interpreters in nearby Nosu villages. 
The Border Service Mission of the Church of Christ 
in China is operating a hostel for travelers, engaging 
in some primary translation work, and conducting 
practical training classes for those contemplating 
tribal work. The Conservative Baptist Mission and 
a small group of Chinese have used medical trips 
into Nosu villages as a point of contact. All of 
this has created friendship but no souls have been 
won. Why? Basically because no Christian worker 
has a good enough grasp of the language. All of 
the above-mentioned groups have those who are 
diligently plugging away at the task of language 
study, but no one has attained any degree of fluency. 
Now the foreign missionary’s time is running 
short. Freedom for travel and work in the moun- 
tains, while still existing, will certainly be restricted. 
The two big needs are that those young people in 
other parts of China who have dedicated their lives 
to border service might be prayed into the work 
and that the local Chinese church might have the 
vision to extend its witness into these regions. 
Restrictions placed on foreigners in China may 
not only benefit the Chinese church; they may cause 
some foreign missionary volunteers, and others as 
well, to realize for the first time that missionary 
work is largely intelligent, persevering, intercessory 
prayer. Prayer groups among Chinese young people 
dedicated to tribal work exist in Shanghai, Chung- 
king, and other large centers. How will these people 
get to this distant field of work? Can they win 
their way by love in the midst of such hate? Who 
will support them until a Nosu church exists? 
Remember, too, the southern Nosu of Yunnan 
province. Thirty years of work has produced over 
1800 Christian families and a tribal training school. 
Some of these earnest workers have come to Sikang 
but find the going almost as hard as do the Chinese. 
China is an open door—not for going, perhaps—but 
for those who will soar on the wings of prayer. END 





THE HOLY SPURT 


Careful attention to three 


prepositions is essential to an under- 
standing of the Spirit-controlled life 


BY WILLIAM E. C. PETERSEN 


W HILE READING THROUGH the Gospel of Luke, I 
first became interested in the use of the word “upon” 
to show the relationship of the Holy Spirit to man: 
“And, behold, I send the promise of my Father upon 
you: but tarry ye in the city of Jerusalem until ye 
be endued with power from on high” (Luke 24:49). 
Then I remembered that the Old Testament records 
that “the Spirit of God came upon” an individual to 
empower him for a specific ministry, whether this 
was on a ruler or a king of a nation or on one of 
God’s prophets. 

Reading on in the Gospels I came to John 14:16-17 
and again my attention was drawn to two preposi- 
tions used to describe another type of relationship 
between the Holy Spirit and the disciples: “And I 
will pray the Father, and he shall give you another 
Comforter, that he may abide with you for ever; 
even the Spirit of truth; whom the world cannot 
receive, because it seeth him not, neither knoweth 
him: but ye know him; for he dwelleth with you, 
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and shall be in you.” To me this was an astonishing 
statement, for He did not modify it with “if ye 
wish.” He stated to His disciples as a fact that an 
all-important event would soon take place, an event 
that would transform their lives—the Holy Spirit 
would dwell in them. The only condition He gave 
was that He would pray the Father. 


“Ye know him,” He said to them and He was right 
for He introduced to them the Holy Spirit. It was 
the Holy Spirit with them that had made it possible 
for them to cast out demons and to heal the sick 
(cf. Acts 10:38). But now they were told that they 
would soon experience a much more intimate rela- 
tionship. Jesus had spoken to them about the Holy 
Spirit before, but it had not meant anything to them; 
He had indicated that the Holy Spirit would be given 
when He was glorified (cf. John 7:37-39). They had 
heard Jesus speak about the Holy Spirit when He 
said, “If ye then, being evil, know how to give good 
gifts unto your children: how much more shall your 
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heavenly Father give the Holy Spirit to them that 
ask him?” But they had not asked. Now He was 
saying, “/ will pray the Father, and he shall give 
you another Comforter, that he may abide with you 
for ever . . . ye know him; for he dwelleth with 
you, and shall be in you.” 

As He spoke, they did not know that before the 
Spirit could be in them (I Corinthians 3:16), Jesus 
would have to lay down His life in atonement for sin 
and arise as Victor over death. They did not realize 
that sin prevented the Holy Spirit from dwelling 
in man. 

In the second verse of the creation story we find 
God the Holy Spirit sharing in the creation act: 
“The Spirit of God moved upon the face of the 
waters” (Genesis 1:2b). As Job 26:13 gives it: “By 
his Spirit the heavens are garnished,” and in the 
Psalms we read: “By the word of Jehovah were the 
heavens made, and all the host of them by the breath 
for spirit] of his mouth.” Then let us compare 
Genesis 1:26a—‘‘And God said, Let us make man in 
our image, after our likeness”—with Genesis 2:7— 
“And Jehovah God formed man of the dust of the 
ground and breathed into his nostrils the breath of 
life; and man became a living soul”—and Job 33:4 
—“The Spirit of God has made me, and the Almighty 
giveth me life’—and Psalm 104:30—‘Thou sendest 
forth thy Spirit, they are created.” 


Placed in juxtaposition, these passages show clear- 
ly that God the Holy Spirit had a part in the Creation 
and that He gave man spiritual as well as physical 
life by dwelling in the body of innocent man, His 
temple. 


To innocent Adam and Eve, God gave one law, 
promising that, if they disobeyed it, they would 
“surely die.” They disobeyed and died—not phy- 
sically but spiritually. A holy God could no longer 
dwell in sinful man, therefore, “death spread to all 
men because all men sinned” (Romans 5:12, Wil- 
liams). No longer was “the eternal Spirit” dwelling 
in His temple—the Holy Spirit was no longer in 
man, but with man, at times revealing Himself by 
coming upon man. 

From that moment man was in need of a Saviour. 


And God in His love for man provided One—His 
Son, Jesus Christ. In His mercy and grace He gave 
His Son to be a sacrifice for sin, that justice might 
prevail and righteousness be brought about (cf. 
Philippians 2:6-8). 

Conceived of the Holy Spirit, He had the Holy 
Spirit in Him from His birth. At thirty He presents 
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Himself for baptism: “And Jesus, when he was bap- 
tized, went up straightway from the water: and lo, 
the heavens were opened unto him, and he saw the 
Spirit of God descending as a dove, and coming upon 
him; and lo, a voice out of the heavens, saying, 
This is my beloved Son, in whom I am well pleased.” 
(Matt. 3:16-17, R.V.). The Holy Spirit has come 
upon Him for His ministry, for He has emptied Him- 
self of His own power and glory to come to earth. 
Through the power of the Holy Spirit upon Him, 
He is able to perform miracles, to heal the sick, to 
cleanse the lepers, to raise the dead (Acts 10:38). 


Three short years of service, and then His time 
is come. He is with His disciples to observe the 
Passover. Soon He is to lay down His life in pay- 
ment for sin. Soon He is to become the propitiation 
for sin, for your sin and my sin, for the sins of 
the whole world (I John 2:2). Soon He is to leave 
His disciples who so often have failed to understand 
Him. He has attempted to tell them why He came, 
but they have been slow of understanding. Soon He 
is to lay down His life—of His own will—that we 
might live. He will make the payment for sin that 
we may in His righteousness stand righteous before 
the Father. Soon the Holy Spirit can again make man 
His temple, so He tells them of the Comforter whom 
the Father will send (John, chapters 14-17). 


After the physical suffering and the agony of being 
forsaken by His Father because of the sin He is bear- 
ing, He dies, crying out, “It is finished!” The pay- 
ment for sin has been made. Then, victorious, He 
rises and stands in the midst of His disciples, saying, 
“Peace be unto you: as the Father hath sent me, 
even so send I you. And when he had said this, he 
breathed on [Greek: into] them, and saith unto them, 
Receive ye the Holy Spirit” (John 20:21-22). He 


NO WAITING REQUIRED 


Often we Christians long for the days when 
Jesus Christ lived on earth. How we would love 
to have walked and talked with Him! 


But suppose He had remained visibly on earth. 
And suppose we needed His help. There would 
be such a long list of people waiting to see Him 
very likely that we should have to make an ap- 
pointment and wait months or even years in order 
to spend just half an hour with Him. And after- 
wards, we might have to wait another four or five 
years before seeing Him again. 

How graciously, then, God has provided for us 
in the person of His Spirit—a provision more 
gracious even than the physical presence of Christ. 
For the Holy Spirit is Christ in us and with us 
constantly to counsel and help.—wALDON HOWARD 
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had told them about the Holy Spirit and had said: 
“He is with you and shall be in you”; now it had 
come to pass—the Holy Spirit could again dwell in 
man, not because of man’s own righteousness but 
because of the righteousness obtained in Christ Jesus, 
and the Holy Spirit made His abode in the disciples. 
So then Jesus, long before Pentecost, could give 
commandment unto the apostles: “As the Father hath 
sent me, even so send I you.” 

But the Holy Spirit had not only dwelt in Jesus— 
He had come upon Him with power at His baptism. 
So, in order that the disciples might have the same 
experience, He commands them “to tarry . . . until 
ye be endued with power from on high.” “Ye shall 
be baptized in the Holy Spirit not many days hence 

. and... ye shall receive power, when the Holy 
Spirit is come upon you: and ye shall be my wit- 
nesses both in Jerusalem, and in all Judaea and 
Samaria, and unto the uttermost part of the earth” 
(Acts 1:5, 8, R. V.). 

Ten days after He was taken up, while one hun- 
dred and twenty disciples were gathered in the upper 
room, Jesus’ prophecy and that of John the Baptist 
—‘He shall baptize you with the Holy Spirit and 
with fire’—found fulfillment: “And when the day of 
Pentecost was now come, they were all together in 
one place. And suddenly there came from heaven a 
sound as of the rushing of a mighty wind, and it 
filled all the house where they were sitting. And there 
appeared unto them tongues parting asunder, like as 
of fire; and it sat upon each one of them. And they 
were all filled with the Holy Spirit, and began to 
speak with other tongues, as the Spirit gave them 
utterance” (Acts 2:1-4, R. V.). What took place here 
was that the Holy Spirit came upon this group of 
Christians—in whom the Holy Spirit had already 
made His abode weeks before—for a special min- 
istry. 

But verse 4 in this passage is not the normal ex- 
perience of all Christians. Not all Christians experi- 
ence the Holy Spirit’s coming upon, as He did here. 
The normal experience is seen, rather, in the group 
of three thousand who became Christians on the 
Day of Pentecost. The Holy Spirit assuredly made 
His abode in them that day when by faith they 
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accepted Jesus as their Saviour and Lord, for Peter 
had promised, “Ye shall receive the gift of the Holy 
Spirit” (Acts 2:38). But notice that he did not say, 
“Ye shall receive the Holy Spirit’s gifts.” And the 
phenomena that accompanied the Spirit’s coming 
upon the 120 (Acts 2:2-4) are missing from this 
account of the Spirit’s coming into the 3000 (Acts 
2:37-41). 

This coming of the Holy Spirit upon people was 
not a new phenomenon. We have found it in Christ's 
own experience and, frequently, in the Old Testa. 
ment: The Holy Spirit came upon Moses and upon 
the seventy elders who helped him in judging Israel 
(Numbers 11:17, 25) and upon the prophet Balaam 
that he might prophesy (Numbers 24:2). Several of 
the judges of Israel were empowered for service and 
for warfare by the Spirit of God’s coming upon 
them: Othniel, Gideon, Jephthah, and Samson 
(Judges 3:10; 6:34; 11:29; 14:6, 19; 15:14). 

That this ministry of the Holy Spirit was only of 
a temporary nature may be seen in Samson’s being 
thus empowered three times. The Spirit of God came 
upon Saul, but when he disobeyed God, “the Spirit 
of God departed from him” (I Samuel 10:6, 10; 
16:14). The Spirit of Jehovah came mightily upon 
David from that day forward (I Samuel 16:13) and 
David became the “sweet singer of Israel” and “the 
great king David.” When David falls into sin, he— 
with the example of Saul before him, cries out, 
“Take not thy Holy Spirit from me” (Psalm 51:11). 
Prophets are empowered to foretell God’s will, by 
the Spirit of God coming upon them: Azariah (Il 
Chronicles 15:1) and Zechariah (II Chronicles 
24:20). 

Empowered by the Spirit of God, Isaiah prophe- 
sied: “And the Spirit of Jehovah shall rest upon him 
[Jesus]” (Isaiah 11:2, R. V.), a prophecy fulfilled at 
His baptism. That power coming upon Joel made him 
prophesy: “And it shall come to pass afterward, that 
I will pour out my spirit upon all flesh; and your 
sons and your daughters shall prophesy, your old 
men shall dream dreams, your young men shall see 
visions: and also upon the servants and upon the 
handmaids in those days will I pour out my spirit” 
(Joel 2:28-32a). This prophetic utterance was partly 
fulfilled when the Holy Spirit came upon the apostles 
on the Day of Pentecost. 

But these examples should suffice to prove that 
in each instance when the Holy Spirit comes upon an 
individual it is for a specific, temporary service. 
Now let us consider the remaining three instances 

(Continued on page 33, column 2) 
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In Christian circles today, the Third Person 


of the Trinity is often... 


The Forgotten 


O sce I ASKED a man who knows much of the things 


of God, “What is your doctrine of the Holy Spirit?” 
His simple yet confounding answer was, “I have no 
doctrine of the Holy Spirit. I have only an experi- 


ence.” At the time I was inclined to be critical of 
that answer, for | was a young man who prided 
himself on correct theological doctrine but knew 
little of God Himself. 

Now it is becoming ever more clear to me that if 

BY the road of doctrine and truth does not lead to an 
experience of the life which is in Christ, it is a 
W. CARL false road. Today many Christians have much cor- 
rect analysis of doctrine, much that is distinguished 
THOMAS as liberal or fundamental, much contention of vari- 
ous theological emphasis but little knowledge of God 

Himself. 

And Jésus Christ said, “This is eternal life, to 
know thee, the only true God and Jesus Christ whom 
thou hast sent.” That this personal knowledge of the 
living God is God’s purpose for man is seen clearly 
in the great invasion of the human soul which takes 
place when a believing sinner acknowledges his hope- 
less condition and—putting his full reliance on the 
merits of Christ’s death—receives Jesus Christ into 
his heart. The incredible miracle does take place! 
God in the fullness of His triune person—Father, 
Son, and Holy Spirit—enters the life and makes the 
human body His dwelling place. This is the tre- 
mendous secret which Paul revealed—Christ is 
actually in you! 

This may not be a forgotten truth in Christian 
doctrine, but it is a forgotten truth in Christian 
experience. The experimental knowledge of an in- 
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The Holy Spirit was sent by the Father into this 
world to be to the disciples of our Lord in this 
present dispensation, to be to you and me, just 
what Jesus Christ had been to His disciples dur- 
ing the days of His personal companionship with 
them on earth. Is He that to you?—R. A. TORREY 





dwelling God which gives evidence in a life of pur- 
pose, power, and peace is the great forgotten factor. 

How shall we enter into the living experience of 
God the Holy Spirit? How may we come to know 
Him, not as an intellectual conception or as a theo- 
logical formula but as a Person to whom we can 
talk, whom we can love and serve and worship, and 
who is to us life’s all-inclusive reality? 


First of all, we must want to know Him. The Holy 
Spirit of God is pictured in the New Testament as 
One who is gentle and loving. He desires above all 
else to make Himself known to the heart that really 
desires Him; yet with graciousness and considera- 
tion He never forces Himself upon anyone. Thus 
when the Psalmist in Psalm 27 heard the Lord speak 
“Seek ye my face,” the response came quickly from 
the needy life, “Thy face, Lord, will I seek.” Can 
it be said of you that, “As the hart panteth after 
the water brooks, so panteth my soul after thee, O 
God”? 

It is only to the thirsty soul, conscious of the 
desperate barrenness of life in this world, that Jesus 
Christ promises living water in the person of the 
Holy Spirit (John 7:37-39). Even here, however, 
we must realize the sovereign character of God’s 
working, and confess there is no good thing in any 
of us and that even our longings after Him are feeble 
and dead. He alone must bring to life the dead de- 
sires of the heart which will draw us out in an earnest 
seeking to know Him in reality. Yet it is this honest 
prayer which God delights to answer, and before 
it is spoken, the heart finds itself going out in re- 
newed desire for all that God is in Himself. 

Second, we must believe the tremendous truth that, 
if Christ has become our Saviour and Lord by 
personal faith, He does actually live in us in the 
person of the Holy Spirit. It is not the God in the 
heavens whom we seek to know, but God in us— 
present with us in glorious reality. That He is closer 
than our very breath and that He is as near as “near” 
can be is a fact which must be grasped by faith. 

Third, from the appreciation of this truth must 
flow the overpowering conviction that we are nothing 
in ourselves but that God the Holy Spirit in us is 
everything. His will and pleasure is to be the goal 








and purpose of our lives. His reputation is to be 
advanced, and ours is to be forgotten. His glory 
and honor among men is to become our jealous hope, 
and our personal glory is to be set aside. His pro- 
gram is to be carried out, and our plans are to be 
abandoned. His commands are to be heard and 
obeyed, and our will is to find its freedom in choos- 
ing to obey. More than all else, He becomes One 
whom we seek to know more perfectly and more in- 
timately and One whom we, like the Psalmist, find 
the most to be desired in heaven or earth. 

Fourth, there must be a frank facing of the fact 
that the pathway to this experience of God is not 
easy. To know God takes time. We must give our- 
selves to the Book which alone speaks of Him; we 
must enter into the life of quiet, private prayer 
where He can speak and in the undisturbed silence 
of the soul make Himself known. In our modern day 
the greatest sacrifice is the sacrifice of time, and it 
is not easy to see that the hours spent in shutting 
out worldly distractions are the sacrifice with which 
God is well pleased and that, of course, it is not a 
sacrifice at all. It is the still small voice which comes 
from God, and there must be the patience to wait 
through the earthquake of a world crashing around 
us and the storm of trials that blow through our 
lives. But to those who thus wait on the Lord comes 
the glorious experience of feebly, so feebly, hearing 
the voice of the living God. And he who continues to 
wait and continues to listen finds the still small voice 
of the Holy Spirit thundering the melody of heaven 
in his ears. 

Let us not be misunderstood. This is no pseudo- 
mystical experience, but rather the whole believing 
person entering into actual communion with Jesus 
Christ by the enablement of the Holy Spirit who 
came to make Jesus Christ real to the human heart. 
From the pages of Scripture and in the quietness of 
prayer, God the Holy Spirit speaks, and that part of 
man which is able to love begins to love with a 
fervent heart, and the springs of joy begin to break 
forth into what Peter called the unspeakable joy, full 
of glory. All the thinking faculties begin to meditate 
on the excellencies and glories of Christ, and adora- 
tion and worship pour out of a heart given over to 
the control of the Holy Spirit. 

Great lessons begin to be learned in these quiet 
hours which are tested out in the arena of life. Here 
the Holy Spirit deepens our acquaintance with Jesus 
Christ and opens up to us One who answers every 
need of our hearts. Jesus Christ begins to be seen 
for what He really is—a living Person! A living God 
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whom we worship and seek to obey. A living Friend 
who fills our lonely hours. A living Lord who directs 
the corfused life and gives it purpose and strength. 
A living Counselor who understands and opens up 
the fountains of eternal wisdom. A living Saviour 
who has saved us from the awful judgment of sin 
and who in infinite love and grace is saving us from 
sin’s power and some day will save us from the 
presence of sin. 

In all of this the Holy Spirit of God, through the 
Scriptures and in the actual experience of an obedi- 
ent life, makes more and more real the glorious bond 
that binds the heart to the heart of Jesus Christ in 
a personal, loving, and living relationship which 
shall never be broken. Thus God the Holy Spirit 
does for us that which He alone can do—He brings 
Jesus Christ to life in vibrant, daily, living ex- 
perience. 

Yet some will say, “This is not possible for me.” 
No, it is not possible for us, but it is possible for 
the Holy Spirit. For this is exactly what He has 
come to do. To those who really want Jesus Christ 
to “come alive” in their hearts; to those who will 
believe in simple faith that He has already come 
into their hearts; to those who will acknowledge His 
right to rule in every detail of the life; to those who 
will spend much time with Him—to such as these 


He becomes a living experience. Witnessing becomes 
an experience of His presence and power, prayer 
becomes a love-communion with the dearest One of 
all, and life becomes a moment-by-moment experi- 
ence of the enabling and overcoming presence of 
the living God. END 


a 
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(Continued from inside front cover) 


Pentecost, the author describes the sevenfold minis- 
try of the Spirit now in restraining, reproving, re- 
generating, indwelling, baptizing, sealing, and filling. 
The major portion of the book (from chapter three 
to the end) is devoted to the last subject—the filling 
of the Spirit, or true spirituality. 

The author deals at length with the kind of life 
that will be evidenced by the individual who is filled 
with the Spirit. He traces such matters as Christian 
character, service, knowledge of the Word of God, 
the promotion of praise and thanksgiving, guidance, 
inward witness, and prayer on behalf of others to the 
activity of the Spirit of God in the believer. This he 
claims is the normal Christian life. “It is the normal 
work of the Spirit to fill the one who is rightly ad- 
justed to God” (p. 78). Then he sets forth the three 
Biblical conditions whereby a Christian may be 
Spirit-filled. Two of these are directly connected with 
the issue of sin in the believer’s daily life: “Grieve 
not the Spirit” and “Quench not the Spirit.” The 
other is connected with the yielding of the will to 
God: “Walk in the Spirit.” 

“If our kind of spirituality makes Christ unattrac- 
tive to others, it needs some drastic changes .. . 
True spirituality is an inward adorning. It is most 
simple and natural and should be a delight and 
attraction to all” (pp. 182-183). 

The book will repay careful study. One should not 
read it hurriedly, but rather prayerfully, looking up 
and studying the various Scripture references. 

—PAUL BECKWITH 


Catalina Campus 


Rugged Catalina Island 

in the Pacific Ocean, near Los Angeles, is 

the new site of IVCF’s western summer camp. 
There will be two two-week sessions—June 18 to 
July 2 and August 17 to 31—open to all 

college students who apply. Cost of each 
session is $40 (plus $5 registration fee). 

For further details write Melvin J. Friesen, 
7922 Flight Avenue, Los Angeles 45. Applica- 
tion should be made immediately. 

















- L. MOODY 


“and the 


Spirit came 


MIGHTILY UPON HEM 


BY LOIS THIESSEN AND MARY ANNE KLEIN 


- HUDSON TAYLOR 





a GOD’S WORD we have a faithful record of count- 
less men whom God endued with His Spirit for a 
particular service. Some of them were outstanding 
men—Moses, David, and Peter, for example. Others, 
like Othniel, Zechariah, and Cornelius, were lesser 
known. And yet it was the same for all of them. 
They were godly men who desired to please Him. 
And God, seeing their hearts and knowing they were 
men whom He could use, was pleased to give them 
an unusual endowment of His Spirit so that they 
might have power to do the particular service He 


had designed. 


The evidence points to the fact that God does the 
same today. He indwells by His Spirit all who come 
to Him by faith in Christ Jesus; but when He sets 
apart certain of His followers for some unusual 
service, He enables them to perform it by placing 
His Spirit upon them in an unusual way. 





















CHARLES G. FINNEY 


It is characteristic of the genuineness of such 4 
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What accounts for the power 


of spiritual giants like Moody, Finney, 


and Taylor, if not the endowment of the Holy Spirit? 


unique experience that the men to whom it came were 
reluctant to talk about it. Perhaps it couldn’t be 
clothed in words; perhaps the very telling of it would 
somehow cheapen so sacred a meeting between a 
man and his God; perhaps some of them were never 
exactly certain about what had taken place. At any 
rate, if evidence of such an experience is lacking in 
the biographies of some who were thus endowed, it 
might mean either that they could not bring them- 
selves to talk of it or else that their biographers, 
unaware of its significance, failed to record it. 


But there is evidence of such an endowment of 
the Holy Spirit in the lives of several who were 
greatly used of God. 


D. L. MOODY 

One of the best known of these was Dwight Lyman 
Moody, the zealous evangelist of nearly a century 
ago. As a Boston shoe clerk, he received Christ as 
his Saviour in 1855 through the instrumentality of 
his Sunday school teacher. He came to Chicago the 
following year as a shoe salesman. From the very 
beginning of his Christian life, Moody was a go- 
getter. And his aggressive interest in Christian activi- 
ties eventually outstripped his ambition to become a 
prominent business man. 

In 1860, he put away his sample cases and order 
book for good and devoted all his time to Christian 
service. He became active in the new and growing 
Young Men’s Christian Association when it was at its 
spiritual peak. He organized Sunday school conven- 
tions. Through vigorous promotion, he built up his 
own new Sunday school from a mere handful to over 
600 in a year’s time. When the Civil War started, he 
held gospel meetings in the army camps. It seemed he 
was constantly on the go—preaching or raising 
money for a worthy cause or giving personal counsel. 
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And yet with all this flurry of activity, he was grow- 
ing more and more dissatisfied. 

One difficulty was that he had so little time to 
spend with the Lord in prayer and in study of the 
Word. He once wrote his brother, “I do not get five 
minutes a day to study, so I have to talk just as it 
happens.” 

His visit to London in 1867 brought him in touch 
with Charles H. Spurgeon, “Prince of Preachers.” 
This contact did one important thing for Moody— 
convinced him of the necessity of knowing his Bible 
and preaching it alone rather than mere sermon 
topics. But, as he came home, he was more than ever 
dissatisfied with himself. The fact that two persistent 
Free Methodist women, who used to sit in the front 
row at his Illinois Street Church, told him they were 
praying for him increased his uneasiness. They im- 
plied that he, Moody, the tireless organizer, the 
energetic soul-winner, the fiery preacher, lacked 
something. The very idea irritated him. 

After the devastating Chicago fire of October, 
1871, destroyed the Illinois Street Church, Moody 
went east to raise money to rebuild it. 

And while he was in New York that November, 
the fire fell. 

One day some years later, he told a group of 
friends about it. He mentioned his efforts to raise 
funds. “But,” he said, “my heart was not in the 
work of begging. I could not appeal. I was crying 
all the time that God would fill me with His Spirit. 
Well, one day, in the city of New York—oh, what a 
day!—I cannot describe it. | seldom refer to it. 
It is almost too sacred an experience to name. Paul 
had such an experience of which he never spoke for 
fourteen years. I can only say that God revealed 
Himself to me, and I had such an experience of His 
love that I had to ask Him to stay His hand. I went 











A holy life has a voice. It speaks when the 
tongue is silent, and is either a constant attraction 
or a perpetual reproof—HINTON 





to preaching again. The sermons were not different; 
I did not present any new truths; and yet hundreds 
were converted. I would not now be placed back 
where I was before that blessed experience if you 
should give me all the world—it would be as the 
small dust of the balance.” 


What followed that experience is almost epic: how 
Moody returned to Chicago and preached with new 
force; how God’s power swept over the church mem- 
bers in wave after wave of revival; how for the next 
twenty years Moody carried on his great evangelistic 
campaigns in Great Britain and the United States, 
where hundreds and hundreds of men and women 
came to know Jesus Christ as their Saviour. He was 
working as zealously as before, but now it was in 
the energy of the Spirit instead of the energy of the 
flesh. And the results were vastly different. 


In evaluating this transformation, Richard Ells- 
worth Day, one of Moody’s biographers, points out 
the falsity of the familiar idea that “whenever there 
is abandonment to the will of God, there is an endue- 
ment of the power of God.” Rather, he says, it works 
the other way: “Whenever there is an enduement of 
the power of God, then there is abandonment to the 
will of God.” As in Acts 1:8, power comes first, 
then witnessing. 


F. B. MEYER 


One man greatly influenced by the new Moody was 
Dr. Frederick Brotherton Meyer. Brought up in a 
godly home, Meyer early committed his life to the 
Saviour of sinners. He preached his first sermon 
when he was only eighteen. During his college days, 


In newspaper English, Galatians 5:22-23 would 
read something like this: “The fruit of the Spirit 
is an affectionate, lovable disposition, a radiant 
spirit and a cheerful temper, a tranquil mind and 
a quiet manner, a forbearing patience in provok- 
ing circumstances and with trying people, a sym- 
pathetic insight and tactful helpfulness, generous 
judgment and a big-souled charity, loyalty and 
reliableness under all circumstances, humility that 
forgets self in the joy of others, in all things self- 
mastered and self-controlled, which is the final 
mark of perfecting.”"—SAMUEL CHADWICK 
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he was pastor of Duke Street Baptist Chapel in Rich. 
mond, Surrey—a church which has been known 
through the years for its sound gospel preaching. 
With his training completed, Meyer left Duke Street 
Church and in the following years held several dif- 
ferent pastorates. This gifted young man’s ability 
both as speaker and writer were soon widely recog- 
nized. 


In 1873 during his first campaign in the British 
Isles, Moody visited York, England, where Meyer 
had a pastorate at that time. Under the force of 
Moody’s Bible-centered preaching, Meyer came to 
desire for himself an enduement of God’s Spirit that 
would make him more effective. And God graciously 
granted that desire. One of his biographers tells about 
it this way: “Not least among the spiritual benefits 
which followed Moody’s visit to York was that which 
came to F. B. Meyer. It was during these meetings 
that he caught a glimpse of a wider, larger life than 
had been vouchsafed him hitherto, one in which mere 
denominationalism had no place and in which there 
was but one standard by which to measure men— 
their devotion to, and knowledge of, the Son of God.” 


Following this experience, Dr. Meyer became a 
powerfully effective preacher. In 1878 he resigned 
his pastorate to engage in full-time evangelism. Under 
the force of his preaching many hearts were turned 
to the Saviour through the years, while many others 
were built up in the faith through the wide ministry 
of his writings. 


At Moody’s urging, Dr. Meyer came to Northfield, 
Massachusetts, in 1891 to speak at the annual summer 
Bible conference. He quickly became as well loved by 
American Christians as he was by those in Great 
Britain. One Northfield writer described him as “a 
preacher of rare gifts and graces, mighty in the 
Scriptures, and full of love and power.” Until the 
Lord called him home in his 82nd year, Dr. Meyer’s 
life gave evidence of the rich endowment of God’s 
Spirit. 

CHARLES G. FINNEY 


From the time of his conversion in 1821 Charles G. 
Finney, founder of Oberlin College in Ohio, seemed 
to have an unusual measure of spiritual power and 
effectiveness in presenting the gospel, both in per- 
sonal witness and in large meetings. Although he had 
almost no early religious training, Mr. Finney’s legal 
mind quickly grasped the great basic tenets of Chris- 
tianity and his messages frequently brought intense 
conviction which resulted in the conversion of his 
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hearers. In recalling his witness shortly after he 
found Christ, Mr. Finney said, “The Word of God 
had wonderful power; and I was every day surprised 
to find that a few words spoken to an individual 
would stick in his heart like an arrow.” 

Almost immediately prayer became the habit of 
Finney’s life. He would frequently find himself con- 
strained to spend many hours in private prayer, 
struggling for victory in his ministry, for the con- 
version of some man or woman, for the quickening 
of Christians. His testimony is, “If even for a day 
or an hour I lost the spirit of grace and supplication, 
I found myself unable to preach with power and 
efficiency, or to win souls by personal conversation.” 

While engaged in evangelistic work, Mr. Finney 
became concerned about the weakness of Christians 
as he observed the older members of the church, 
generally, making little spiritual progress. He also 
became dissatisfied with his own lack of stability 
in faith and love. Although he did not “backslide,” 
he often found himself weak in the face of tempta- 
tion and had to spend much time in fasting and 
prayer in order to maintain his communion with 
God. Believing that God had promised something 
higher and more enduring for the Christian, he began 
to study the subject of sanctification in the Bible. 
As a result, God visited him with a renewal of 
spiritual strength and a fresh awareness of the privi- 
leges of the Christian. 

However, it was while preaching in Boston during 
the winter of 1843 that Finney entered into an experi- 
ence which he later referred to as “a fresh baptism 
of God’s Spirit” and which gave him a “religious 
buoyancy and delight in God and in His Word, a 
steadiness of faith, a Christian liberty and overflow- 
ing love, experienced only occasionally before . . 
Such exercises had been frequent and often repeated, 
but never abiding as they had been since.” 

Just before this, he had had a great struggle to con- 
secrate himself to God, particularly in connection 
with giving up his wife to the will of God. Mrs. 
Finney had been ill for some time; it seemed evident 
that she could not live long, and her husband found 
himself unable to give her over unqualifiedly to God. 
This startled him. After a short but bitter struggle, 
he was able to fall back on the perfect will of God 
with such confidence that he was ready to give over 
himself, his wife, and his family into the hands of 
God to be disposed of according to His wisdom. 

His mind settled into a perfect stillness. His 
fervent and protracted prayer resolved itself into 
a quiet “Thy will be done,” and all his desires were 
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met. He was sure now that God would accomplish all 
His wise and good pleasure, and his soul was satis- 
fied. Later he wrote, “My bondage seemed to be at 
that time entirely broken; and since then, I have 
had the freedom of a child with a loving parent. It 
seems to me that I can find God within me in such 
a sense that I can rest upon Him, and be quiet, lay 
my heart in His hand, and nestle down in His perfect 
will, and have no carefulness nor anxiety.” 

Finney began immediately to preach in accordance 
with this new and enlarged experience. One who 
knew him wrote later, “His life and character per- 
haps never seemed richer in the fruits and the beauty 
of goodness than in these closing years and months 
of his life.” 


J. HUDSON TAYLOR 

During the same middle nineteenth century, in a 
country over seven thousand miles away, the Holy 
Spirit was in an equally effective way satisfying the 
heart-hunger of another man of God. J. Hudson 
Taylor, founder of the China Inland Mission, was 
proving the promise of the Lord Jesus, “Whosoever 
shall drink of the water that I shall give him shall 
never thirst!” 

Taylor had learned to trust the promises of God 
long before he reached China. Christ’s promise that 
“as many as received him, to them gave he power 
to become the sons of God” became a living reality 
for Taylor when, at the age of sixteen in his father’s 
study, he was arrested by the words, “The finished 
work of Christ,” and in simple faith accepted the 
Lord Jesus as his Saviour. Shortly afterward he came 
to realize his own inability to break the power of sin 
and find victory, and cast himself upon God who 
alone could deliver. He made a covenant with God 
to renounce all earthly prospects, go anywhere, do 
anything, suffer whatever His cause might demand, 
and be wholly at His disposal. As distinctly as if a 
voice had spoken came the command, “Then go for 
Me to China.” 

From that moment Hudson Taylor’s one purpose 
was to prepare himself physically, mentally, and 
spiritually for the task to which God had called. 
Strict discipline of mind and body weaned him away 
from the luxury and comfort to which he had been 
accustomed. Stringent economy and complete de- 
pendence upon God for every financial need led him 
into a life of faith which proved essential prepara- 
tion for the days ahead. Medical training, the study 
of Chinese, practical Christian work among the poor 
of the city, and long hours of Bible study and prayer 


(Continued on page 36, column 2) 








| F WE SAY that we have no sin, we deceive ourselves, 
and the truth is not in us... If we say that we have 
not sinned, we make him a liar, and his word is not 
in us” (I John 1:8, 10). 

Often when a sinner first comes to Christ and is 
converted, he thinks he now bids adieu forever to 
sin. Overwhelmed with the joy of salvation he feels 
he has reached the gate of heaven and says to him- 
self, “I shall never sin again!” Under temptation, 
however, sin quickly shows up in his heart; and he 
becomes much depressed in spirit, perhaps even fear- 
ing that he has sinned away his Saviour. 

But relief comes quickly through the gracious 
ministry of the Holy Spirit, giving him light on the 
Scriptures. He discovers that sin—the root-principle 
of all manner of sins, called “the law of sin” or 
“the flesh”—dwells in him as in all Christians this 
side of heaven (Romans 7:17-23; Galatians 5:13-24) 
and wars against grace in him. Consequently he 
learns more and more to loathe himself and to feel 
‘himself unworthy of the least of God’s mercies; and 
with Jeremiah of old his heart cries, “It is of the 
Lord’s mercies that we are not consumed.” That is 
to say, he becomes “poor in spirit” but is neverthe- 
less “blessed” (happy), as all such possess the 
Kingdom of the Heavens (Matthew 5:3). 

In fact, the more he realizes the absolute purity 
and holiness of God and the holiness and spirituality 
of His law, the more profoundly conscious he be- 
comes of his own impurity and sinfulness. 

Notwithstanding, he does not become less certain 
of his salvation; for he learns that such self-knowl- 
edge is a distinguishing mark of the children of 
light—of those who, through divine grace, “walk in 
the light as he [God] is in the light” (I John 1:7). 
Only the heirs of eternal life really know and feel 
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their depravity, those in the darkness of unregeneracy 
being inclined to deny their sinfulness. Therefore the 
Apostle John affirms: “If we say that we have no sin 
{that is, have not the root of sin, the flesh, in us] 
we deceive ourselves and the truth is not in us.” By 
this he means that we lead ourselves astray and are 
destitute of the truth within (though it may be all 
about us); we are lost, alienated from the life of 
God, though we may loudly profess faith in the Lord 
Jesus. Furthermore John declares: “If we say that 
we have not sinned [referring to the commission of 
definite acts of transgression since professed conver- 
sion], we make him [God] a liar [for, as we have 
seen, His Word teaches that Christians are not with- 
out sin] and his word [the light of His revelation] 
is not in us.” We are empty professors on our way 
to eternal destruction. 

Accordingly it is evident that a ready avowal of 
one’s sinfulness, accompanied by a habit of con- 
fessing sins humbly and contritely to God, is good 
evidence of eternal life. “A broken and a contrite 
heart” God will not despise (Psalm 51:17). Do you, 
like faithful Abraham, feel yourself before God to 
be but “dust and ashes” (Genesis 18:27) ? With pa- 
tient Job can you with deep feeling say, “Behold I 
am vile” (40:4) and “I abhor myself” (42:6)? Do 
you often cry with saintly Paul, “O wretched man 
that I am!” (Romans 7:24)? Do you agree with 
Charles Spurgeon who said, “In the very best of 
men, there is an infernal and well-nigh infinite depth 
of depravity”? And with Bishop Berkeley can you 
say, “My very repentance needs to be repented of: 
and the tears I shed need washing in the blood of 
Christ”? If so, and your trust for everlasting salva- 
tion is wholly in the blood of our glorious Redeemer, 
assuredly you have eternal life. END 
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THROUGH THE BIBLE IN 5 YEARS 


TUESDAY, MAY 1 

| CORINTHIANS 15:29-58 (1) V. 29 
contains an allusion to “being bap- 
tized for the dead,” which has never 
been altogether satisfactorily ex- 
plained. But what is the fact which 
it helps to attest? (2) How does this 
passage correct two erroneous views 
concerning the resurrected state of 
the believer: a. that we shall receive 
a new body with the same bodily 
functions we have now; b. that we 
shall be resurrected only in the spirit- 
ual sense without any corresponding 
body? (3) Note the distinction in 
vw. 52-54 between “corruptible” and 
“mortal,” one referring to believers 
already dead (in the grave, v. 55), 
the other to those yet alive but still 
subject to death. Cf. 1 Thess. 4:16-17. 
(4) How can my assurance that death 
is not the end make any practical dif- 
ference to my conduct (v. 58) ? 


WEDNESDAY, MAY 2 


1 CORINTHIANS 16 (1) What princi- 
ples concerning giving are set forth 
inv. 2? Am I a spasmodic giver, 
generous only when I hear graphic 
emotional appeals? What is, nor- 
mally, the sound way of giving to the 
Lord’s work? See above. (2) Was 
Paul arbitrary in making his deci- 
sions and planning his itinerary? 
Study vv. 3-12, and see what factors 
should influence a Christian in these 
matters, noting v. 14, “let everything 
that you do be done in love.” (3) 
Anathema (v. 22) means “let him be 
accursed”—the same word as that 
translated in Gal. 1:8. Maranatha 
means “our Lord cometh.” Contrast 
the life of Christian love set forth in 
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vv. 14-21 and 24 with the single word 
of condemnation for those who refuse 
the Source of Love Himself. 
THURSDAY, MAY 3 

11 CORINTHIANS 1:1-14 (1) How does 
God best prepare us to help others 
who are in need of comfort? (2) In 
their great extremity (v. 8), what- 
ever it may have been, Paul and 
Timothy learned a valuable lesson (v. 
9). Have I ever been at my wits’ end 
or at the very limit of endurance with 
no possible relief in sight? What hap- 
pened — an inglorious catastrophe 
and complete confusion, or some- 
thing on the order of v. 10? (3) 
Does prayer for others really make 
a difference (v. 11)? Cf. Jas. 5:16. 
What does it mean to us when we 
see God’s answer, and what in turn 
should that result in for God? See 
Ps. 50:23a. 

FRIDAY, MAY 4 

Il CORINTHIANS 1:15-2:4 (1) Paul 
had planned to visit Corinth before 
and after his visit to Macedonia. Cf. 
I Cor. 16:5-6. When he changed his 
plan, he had to convince the church 
that this was not due to fickleness 
(“lightness,” v. 17). What was his 
reason (v. 23 and 2:1)? (2) The 
need to clear himself from the charge 
of fickleness occasions the wonderful 
description of our faithful God in 
vv. 18-22. “Yea and nay” (yes and 
no) implies saying yes while mean- 
ing no, promising one thing and do- 
ing another, hence ambiguous, doubt- 
ful. All God’s promises find their af- 
firmation (yea) and their fulfillment 
(Amen) in Jesus Christ. He has 
proved that when God promises any- 
thing, He means it. 


SATURDAY, MAY 5 

Il CORINTHIANS 2:5-17 (1) Very pos- 
sibly vv. 5-11 refer to the case which 
Paul adjudged so solemnly in I Cor. 
5:1-5, 11-13. It is well to note the 
sequel: did the church follow Paul’s 
instructions (v. 6)? What seems to 
have been the result (v. 7)? Note 
there is a place for severity and a 
place for gentleness (vv. 7-8). Satan 
is always trying to make me use one 
or the other at the wrong time (v. 
11). (2) Titus’ arrival was eagerly 
anticipated (v. 13) as he was to 
bring Paul news of how his first let- 
ter had been received in Corinth. 
What does the outburst of v. 14 indi- 
cate as to the nature of that report? 
Cf. 7:6-7. (3) In the Roman tri- 
umphal processions (alluded to in v. 
14) garlands and incense provided a 
widespread fragrance. When I yield 
to Christ and He leads me in His 
triumph, what is the accompanying 
fragrance? But some consider this an 
offensive odor. Why? 

SUNDAY, MAY 6 

II CORINTHIANS 3 (1) What testi- 
monial did Paul consider more elo- 
quent than letters accrediting him as 
the minister of Christ? This other 
testimonial was in a sense also writ- 
ten. By whom and how? Note it was 
a testimonial, not to Paul, but to 
Christ (v. 3). Is my life such a let- 
ter? (2) Vv. 7-9 point out that 
whereas the Law (given by Moses) 
could only condemn men for their 
sin, the gospel saves men from their 
sin. One administered “condemna- 
tion,” the other “righteousness” (v. 
9). (3) Contrast vv. 7 and 18. The 
glory on Moses’ face, symbolizing the 
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glory of the Law, was—like the Law 
—temporary and passing (“to be 
done away”). So a veil was employed 
so that Israel could not see the fading 
glory. But for us who gaze upon the 
glory of the New Covenant, as re- 
vealed in the face of Jesus Christ, 
there is no need of a veil (“open,” 
v. 18 is lit. “unveiled”). Why? 
MONDAY, MAY 7 

II CORINTHIANS 4:1-15 (1) In v. 3 
the word hid is literally “veiled.” 
Identify the “god of this world” who 
has put a veil over the eyes of many 
to prevent them from seeing the glory 
of God. He is called “prince of this 
world” in John 12:31 and 14:30 and 
“prince of the power of the air” in 
Eph. 2:2. (2) What is the “treasure” 
we hold in common earthenware 
jars? How can one account for the 
invincible spirit of vv. 8-9? What do 
trouble, distress and difficulty make 
manifest about my life (vv. 10-11) ? 
(3) Meditate on the words “I be- 
lieved, and therefore I have spoken.” 
What will man naturally infer if I 
do not speak of the Saviour who died 
for me and rose again? 

TUESDAY, MAY 8& 

Il CORINTHIANS 4:16-5:10 (1) Note 
the contrast in v. 17: in God’s scales 
all our troubles are as “light” as a 
feather compared to the great 
“weight of glory” in store for us. Is 
it normal to be aware of such a valua- 
tion? How only can we live in the 
consciousness of it? (2) “Taber- 
nacle” (v. 1) or tent is a temporary 
shelter at best compared to a “‘build- 
ing.” What is represented by these 
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two pictures? Cf. I Cor. 15:44, 49. 
(3) What was the object of Paul’s 
labor? (For “we labour,” v. 9; cf. 
the R.V., “we make it our aim.”) Is 
his ambition mine? (4) If this earth- 
ly life is “but for a moment” as com- 
pared to eternity, does it really mat- 
ter how we spend our time down here 
(v. 10)? 

WEDNESDAY, MAY 9 

Il CORINTHIANS 5:11-6:10 (1) What 
is meant by the words, “we persuade 
men”? How is this passage an ex- 
patiation of such an activity? See 
especially 5:18-20; 6:1, 4, 10. (2) 
What are the two compelling motives 
that lead me to “persuade” others to 
be reconciled to God? Note 5:11, 14. 
Link the first (better translated 
“fear”) with the fact stated in v. 10. 
Link the second with the fact stated 
in v. 15. (3) See the picture in vv. 
18-20. God has won the complete 
victory; now He dispatches ambassa- 
dors to bring men to a willing alle- 
giance to their supreme Ruler. Apart 
from Jesus Christ this would be im- 
possible. Why? Note “by Christ,” “in 
Christ,” “for Christ,” ‘on behalf of 
Christ.” 

THURSDAY, MAY 10 

Il CORINTHIANS 6:11-7:1 (1) What 
was the reason Paul and his friends 
“opened their mouth,” that is, spoke 
so clearly and fully to the Corin- 
thians? Link v. 11 with 5:14. 
“Bowels” (v. 12) used to indicate 
the seat of “affections.” Is my heart 
large enough to love those to whom 
God sends me, or am I stingy, mean, 
and miserly (“straightened”) in ex- 


Is there a sin for me to avoid or 


to forsake? 


carefully before attempting to answer 4. Is there a promise for me to 
the questions claim; if so, what are its conditions? 
5. What does this passage teach me 


After you have finished answering 
each day’s specific questions, review 
by answering these important queries: 

1. Is there any example for me to 


seek to follow by God’s help? 
2. Is there a command to be obeyed? 


(by illustration or statement) about 
Jesus Christ, God, myself, His will for 
my life? 

6. Is there something in this pas- 
sage which should be my prayer for 
today? 


pressing love for others? (2) Wha 
is the important lesson God would 
have us learn from vv. 14-18? Som 
fear that if they obey God fully in 
this respect, they will be lonely out 
casts, cut off from natural associa. 
tions. But note the significance of 
God’s_ promises. (3) “Perfecting 
holiness” (v. 1) is something more 
than negative goodness or cleansing 
from all filthiness. Note the present 
tense. Does this indicate sudden at. 
tainment of complete holiness? 
FRIDAY, MAY 11 

Il CORINTHANS 7:2-16 (1) What oc. 
casioned Paul’s joy over the Corin- 
thian church? Contrast v. 16 with 
2:4 and compare a similar joy in Ill 
John 4. Am I bringing sorrow or joy 
to those who are concerned over my 
spiritual welfare? See Heb. 13:17. 
(2) If possible, read this chapter in 
the Revised Version. V. 10 speaks of 
“a repentance which bringeth no re- 
gret.”” The two kinds of sorrow here 
are illustrated in the experience of 
two of Christ’s disciples. Which two? 
See Matt. 26:74-75 and 27:3-5. (3) 
How do I react to sharp, spiritual re- 
buke (v. 11)? This is the test which 
will reveal how deeply I care for the 
friend who administered the rebuke. 
V. 12, R.V., reads “that your earnest 
care for us might be made manifest 
unto you.” 

SATURDAY, MAY 12 

Il CORINTHIANS 8 (1) Note how often 
those who really know what it is to 
be pinched financially (v. 2) are 
most generous in helping others in 
similar straits. But what is the secret 
of such generosity (v. 5)? (2) If the 
sacrificial giving of others leaves me 
cold, what is the one act of supreme 
sacrifice made for my benefit which 
I cannot ignore? Note the connection 
of v. 9 with its context. (3) Does v. 
11 reveal my greatest weakness in 
the matter of giving—not lack of in 
terest or of intention, but what? (4) 
Of what is Christian giving (whether 
little or great, God judges it accord- 
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ing to our means, v. 12) a genuine 
proof ? 

SUNDAY, MAY 13 

il CORINTHIANS 9 (1) Note the graci- 
ous skill which Paul uses to encour- 
age the church at Corinth to fulfill 
its pledges. Do I know how “to pro- 
yoke unto love and to good works” 
(Heb. 10:24) ? Can I find cause for 
genuine praise (v. 2) even in a situa- 
tion calling for much improvement? 
(2) Study vv. 6, 7, 8. How does each 
point out an additional incentive for 
generous giving on the part of God’s 
people to other Christians? Memorize 
v. 8 and note its setting and its illus- 
tration under the simile of sowing 
and harvest (v. 10). (3) What is one 
wonderful result of Christian giving 
(vv. 11-12)? And when all is said 
and done, what is the whole basis 
(v.15) for any such appeal? Cf. 8:9. 
MONDAY, MAY 14 

Il CORINTHIANS 10 (1) There were 
those at Corinth who sneered at Paul. 
On what score? See vv. 1, 10. What 
two considerations (v. 1) governed 
Paul as he replied to these objec- 
tions? The next time someone sneers 
at me, will I sneer back or remember 
“the meekness and gentleness of 
Christ”? (2) In these days when 
some governments would educate 
their people so that their very 
thoughts are subservient to the state, 
it is well to realize there is One who 
alone has the right to control even 
our thinking (v. 5). Is He “‘in all my 
thoughts” (Ps. 10:4)? (3) What is 
the ever-prevalent temptation in re- 
porting the results of our particular 
Christian work (vv. 13, 16)? Note 
how v. 17 is illustrated in the report 
of Acts 14:27. 

TUESDAY, MAY 15 

Il CORINTHIANS 11:1-15 (1) There 
were men at Corinth who set them- 
selves up to be very special apostles, 
“extra-super apostles” (v. 5). Paul 
says in irony (v. 4) that the church 
was doing well to put up with these 
men and to receive their different 
sort of teaching. (2) But what was 
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his real concern in connection with 
these teachers (vv. 2-3)? Was it not 
easy for a Christian to distinguish a 
true servant of God from a false? 
Compare Christ’s warnings (Matt. 
24:4, 11, 24) with the repeated stress 
here on those who beguile and de- 
ceive. Vy. 13-15 ‘describes a “fash- 
ion” that has never gone out of date 
(note present continuous tenses). (3) 
Observe then why Paul feels impelled 
to present his own credentials (v. 
12). 

WEDNESDAY, MAY 16 

Il CORINTHIANS 11:16-33 (1) From 
reading this chapter would you say 
it was the nature and habit of Paul 
to be arrogant? Does he speak as 
though mention of one’s own record 
were desirable? Note v. 17. “Not 
after the Lord” means “not accord- 
ing to the example of Christ.” Cf. 
10:1. (2) What does this catalog of 
sufferings reveal concerning Paul’s 
attitude toward the One he served? 
And what does the amazing preserva- 
tion of Paul through all these near 
“deaths” reveal concerning God’s 
purpose for His servant? (3) Com- 
pare and meditate on Luke 9:23-24. 
THURSDAY, MAY 17 

Ii CORINTHIANS 12 (1) How do wv. 
1-4 explain Paul’s deep knowledge of 
spiritual truth and his understanding 
of future events? What connection is 
there between these revelations and 
the special affliction (v. 7) he suf- 
fered? (Some think it was partial 
blindness.) (2) When the Lord an- 
swers a request of mine by saying 
“No,” do I wait to hear His accom- 
panying promise (v. 9) ? Under what 
circumstances can God most clearly 
demonstrate His power in a man’s 
life? (3) What was the motive that 
governed Paul in all his dealing with 
the Corinthians (v. 19)—even in his 
rebukes and in his forced boasting? 
And what spirit breathes through this 
letter (vv. 13-19) so clearly that none 
could fail to discern it even through 
the plain speaking of vv. 20-21? 


FRIDAY, MAY 18 

Il CORINTHIANS 13 (1) Instead of 
looking for proof as to whether Paul 
was really Christ’s messenger, the 
church at Corinth was urged to seek 
proof for something else. What was 
this? The word translated “repro- 
bate” comes from the same Greek 
root as the verb translated “prove,” 
and means “unapproved,” “unac- 
ceptable.” How can I know whether 
I am acceptable to God? See Heb. 
11:6. (2) How did Paul look upon 
the spiritual authority God had given 
him? As something to make the most 
of ? Was he glad when a church erred 
so that he could step in with divinely- 
delegated power to correct it? (3) 
What was the aim which Paul never 
lost sight of in dealing with other 
Christians? With vv. 9, 11 cf. 12:19 
and Col. 1:28-29. Are all my relation- 
ships with fellow-Christians calcu- 
lated to produce this effect? 
SATURDAY, MAY 19 

HAGGAI 1 Haggai, Zechariah and 
Malachi are called post-exilic proph- 
ets because their ministry occurred 
after the Babylonian Exile when 
God’s people had returned to their 
own land. (1) What task of supreme 
importance had the people neg- 
lected? And note the real reason: 
they were too busy decorating their 
own houses (v. 4). Do I too fail to 
recognize the relative values of things 
that clamor for my time and energy? 
Before proceeding further with my 
summer plans, shall I seriously “con- 
sider” my ways (v. 5)? Cf. v. 6 with 
Christ’s words in John 6:27. (2) 
Contrast v. 11 with v. 13. Am I suf- 
fering from spiritual drought or en- 
joying the blessing of the Lord’s 
presence? Note what accounted for 
the drought and what led to the 
blessing (vv. 9, 12). 

SUNDAY, MAY 20 

HAGGAI 2 (1) Zerubbabel’s temple, 
though poor in comparison with 
Solomon’s temple, yet outshone that 
in glory (v. 9) by the coming to it 
of One who is the visible expression 
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The questions of THIS MORNING 
WITH GoD are based on the Scripture 
passages followed by the Senior Notes 
of the Scripture Union series. North 
American office of the Scripture Union 
is 30 St. Mary Street, Toronto 5, On- 
tario. A year’s subscription to the 
Senior Notes is 75¢, provides extra 
help on these same passages. 





of God’s glory. See Heb. 1:3. Note 
regarding the promise of peace (v. 
9) that Jerusalem means “founded in 
peace.” Though no city on earth has 
suffered more in wars and sieges, yet 
it was in Jerusalem Christ said, 
“Peace I give unto you.” And there 
He died to secure our peace with 
God. (2) Note the call to “consider” 
three times in vv. 15-18. What were 
the people to consider? Do I really 
take note of God’s blessing in my 
life? (3) Zerubbabel, the uncrowned 
governor of Judah, was directly de- 
scended from David and to him God 
confirms (v. 23) the promise made 
to that line. Cf. Matt. 1:12-13. 
MONDAY, MAY 21 

ZECHARIAH 1:1-17 (1) What signifi- 
cant admission concerning the Lord’s 
word was made by those who had 
suffered under His punishment of 
seventy years in captivity? With wv. 
5-6 compare Matt. 24:35. Do I really 
believe this? (2) Note the purpose 
of the vision in vv. 7-11: to reveal 
the condition of the nations at the 
end of Israel’s- captivity. (3) The 
Bible is unique in that it repeatedly 
sets things before us from God’s per- 
spective, e. g., God’s purpose for 
Jerusalem is revealed by a dialog be- 
tween the Lord and one of His angels. 
To report such a conversation a man 
must either be a fanciful liar (if not 
demented) or the recipient of a di- 
vine revelation. (4) What was God’s 
purpose for Jerusalem? 

TUESDAY, MAY 22 

ZECHARIAH 1:18-2:13 (1) “Horns” 
in the Scripture are symbols of 
power. Here we see that for every 


20 





horn lifted up against His people, 
God has a stronger counter-offensive. 
(2) The vision in c. 2 was given to 
confirm one central fact (vv. 4, 12). 
Consider why all this confirmation 
(cf. v. 8b) was necessary. See 1:12. 
(3) Not all the Israelites returned to 
Palestine with Zerubbabel. Hence the 
plea of v. 6. (4) Note the order of 
the Lord’s command, “Come forth, 
flee” (v. 6), “deliver thyself” (v. 7), 
“sing and rejoice” (v. 10). Have I 
obeyed these orders—i. e., have I 
come to Christ, found real deliver- 
ance from the snares of the world, 
and so experienced the joy of His 
very presence in my heart (vv. 
10-11) ? 

WEDNESDAY, MAY 23 

ZECHARIAH 3:1-4:14 (1) At this time 
of the re-inauguration of the temple 
worship, Joshua the high priest, the 
spiritual representative of the people, 
is defended from Satan’s accusations, 
and cleansed from his filthy garments 
and clothed in clean garments. What 
is the spiritual significance of such a 
vision? How am | clothed in God’s 
sight—and where can I obtain clean 
garments? See Isa. 64:6 and Rev. 
19:8. (2) Observe the picture in c. 4 
—the olive trees supplying oil through 
the branches to the candlestick. This 
last represents the people of God who 
can give light only when supplied with 
the oil of the Spirit of God (v. 6). 
The trees represent the Lord Himself 
and the two branches the anointed 
ones who filled the office of high 
priest and king. (For such anointings 
see Lev. 8:12 and I Sam. 16:13.) 
THURSDAY, MAY 24 

ZECHARIAH 9:1-6:8 (1) What did the 
flying scroll represent (v. 3)? Note 
that it was directed by the Lord and 
came as His judgment upon those 
who broke His laws—false swearing 
standing for sins against God, and 
stealing for sins against man. How 
can any escape this curse? See Gal. 
3:10, 13. (2) An ephah was a meas- 
ure of about a bushel. There are 





varying interpretations of this vision, 
But note the facts. A large measur 
of concentrated wickedness was car. 


ried to Shinar (i. e. Babylonia) 
where it would be established in its 
own seat. (3) The four chariots seen 
to represent the judgments of God, 
especially as coming from between 
mountains of “brass” (a symbol of 
judgment). What is meant by 
“quieted my spirit” (v. 8)? Cf. 1:15 
and Ezek. 5:13. Babylon was to the 
“north” of Palestine. Could there be 
a link between this judgment and 
5:11? 

FRIDAY, MAY 25 

ZECHARIAH 6:9-7:14 (1) The unusual 
crowning of a high priest (v. 11) was 
significant in that it spoke of One 
who was to be both king and priest. 
Who is this? Cf. Heb. 8:1. How 
could it be said He would build the 
temple of the Lord? See Eph. 2:20- 
22. Have I any share in that work 
(v. 15)? (2) Apparently it is possi: 
ble to be very religious, very partic 
ular as to sacred ceremonies—and all 
just for oneself, without pleasing God 
(v. 5). To what did the Lord refer 
those who inquired about fasting? 
With vv. 9-10 read Isa. 58:5-7. (3) 
What is the awful result of hardening 
our hearts against the Lord’s word? 
Link vv. 12 and 13. 

SATURDAY, MAY 26 

ZECHARIAH 8 (1) What was God's 
evident purpose for Jerusalem (or 
Zion) as revealed here? Has all this 
ever yet been fulfilled, e. g. vv. 3, 13, 
23? Will God’s Word fail to be ac- 
complished? (2) In God’s economy 
note that truth must precede peace 
(vv. 16, 19), in other words principle 
must never be subservient to policy. 
This is stressed also in Heb. 7:2 in 
reference to one who prefigured the 
Son of God. (3) The various fasts 
(v. 19) were instituted to commemo- 
rate the occasion of Jerusalem’s being 
besieged and taken, etc. How did God 
propose to change these fasts? But 
on what basis? 
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SUNDAY, MAY 27 
ZECHARIAH 9 (1) When the victori- 
ous armies of Alexander the Great 
conquered all the cities and towns 
mentioned here (vv. 1-7), Judah and 
Jerusalem were spared—in marvelous 
fulfillment of v. 8. (2) Why can there 
be no doubt as to the reference in 
vy. 9? See Matt. 21:5 and John 12:15. 
Note that between the lowly coming 
of v. 9 and the majestic dominion of 
y. 10 there is a period of at least 1900 
years, and perhaps more. Prophecies 
telating to the first and second com- 
ings of Christ are often set side by 
side. (3) For seventy years God’s 
people had been in captivity, but 
they were called prisoners of hope. 
Why? What was their hope? See 
Jer. 29:10. What hope is my strong- 
hold in a world full of uncertainty 
and confusion? Cf. Heb. 6:19. 
MONDAY, MAY 28 

ZECHARIAH 10 (1) Rain (v. 1), so 
vital to the fertility of a land like 
Palestine, is easily recognized as a 
picture of spiritual blessing. Note, if 
we but ask for rain, God will give 
showers. How is this an illustration 
of Eph. 3:20? (2) “They shall be as 
though I had not cast them off” (v. 
6). Link this with Rom. 11:1-2. 
Though all the world should scoff at 
the Jew, let us who belong to Christ 
remember that the Lord is their God 


and has promised to gather them 
again to their own land (“the land of 
Gilead and Lebanon”). With this 
passage cf. Isa. 43:5-7. 

TUESDAY, MAY 29 

ZECHARIAH 11 (1) After the glorious 
promises of blessing, this chapter 
speaks of God’s judgment (v. 6), 
represented by fire (v. 1). Why this 
change? Note that when the promised 
King (9:9) came, He was despised 
and rejected, and in fulfillment of the 
prophet’s symbolic experience, was 
valued at 30 pieces of silver—the 
worth of a dead slave (Exod. 21:32). 
(2) So God directed the prophet to 
break his two shepherd’s staves— 
Beauty and Concord [Bands]—as a 
sign. Of what (v. 10)? (3) Then the 
coming of a false shepherd is pre- 
dicted, as elsewhere throughout 
Scripture. Cf. John 5:43; II Thess. 
2:3-4, 8-9. Only those who know the 
true Shepherd will be undeceived. 
WEDNESDAY, MAY 30 

ZECHARIAH 12 (1) In order to place 
this prophecy in its relative position, 
consider v. 10. Have the inhabitants 
of Jerusalem, in spite of their “wail- 
ing wall,” yet entered into such 
depths of sorrow and repentance for 
their treatment of the One God sent 
to be their king? According to II 
Cor. 3:14-16 there is still a veil hid- 
ing this realization from the heart of 
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Israel. (2) There are two main lines 
of O. T. prophetical interpretation: 
a. literal, as referring to the people 
of Israel, and b. spiritual, as envisag- 
ing the Church of Christ. Could it not 
be possible that, just as all that actu- 
ally happened in time past to Israel 
was designed also for our spiritual 
instruction (I Cor. 10:11), so, all 
that is prophesied of them in the fu- 
ture will actually be fulfilled and 
meanwhile provide us with a pattern 
of spiritual principles? 

THURSDAY, MAY 31 

ZECHARIAH 13 (1) What is the foun- 
tain (v. 1) where sins are washed 
away? Note that the fountain is 
opened only to those who have ac- 
knowledged and mourned for their 
sin. (2) V. 6 is difficult. Primarily, it 
seems to refer to a false prophet who 
is ashamed of his pretense and con- 
fesses it (“I am no prophet”), being 
induced to such a confession by the 
disciplinary treatment (wounds) of 
his friends. But secondarily, the 
wounding has been taken to refer to 
the Lord Jesus at the hands of “his 
own” people who condemned Him as 
a false prophet and deceiver. (3) If 
v. 6 suggests the human aspect of 
Christ’s sufferings, v. 7 reveals the 
divine aspect—God smiting the shep- 
herd for the iniquity of us all. Take 
time to read Isa. 53:5, 6, 10 and 
Acts 2:23. Cf. Matt. 26:31. 


IVCF STUDENTS from the Middle Atlantic region will con- 
vene immediately at the close of the present school term for 
their annual conferences at Camp Pinnacle (N. Y.) and 
Keswick (N. J.). The dates of the Keswick conference are 
June 9-17, Write to Joseph Bayly at 156 West School Lane, 
Philadelphia 44, Pa. for details, or send application to him. 


The Pinnacle conference will be held June 11-18 under the 
direction of Ralph Willoughby. The cost is $19.50, including 
a registration fee of $1. Inquiries and applications should 


be addressed to James Nyquist, 280 Broadway, Somerville 
45, Mass. 


NURSES CONVENE—Christian Nurses Fellowship will hold its 
fourth annual conference August 6-12. The site is again Mis- 
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sion Farms on Medicine Lake, near Minneapolis. Cost for 
the week (including room and board) is $15 plus the $3 
registration fee. For further information write CNF National, 
1444 North Astor, Chicago 10. 


REPRINTS of the bibliography compiled by Dr. Wilbur M. 
Smith, which appeared in the April HIS, are available at a 
cost of 25¢ each. From U.S. office only: IVCF, 1444 North 
Astor, Chicago 10. 


HIS SUBSCRIBERS are asked to send in changes of address 
promptly. The magazine, as second-class matter, is not for- 
warded, and the Post Office does not always notify the pub- 
lisher of the change. Allow from four to five weeks for the 
change to take effect. 





This article is condensed from an address given at the Inter- 
national Student Missionary Conference, London, in 1900. 


iis OUR LORD went away, He told His disciples, 
crushed at the thought of His departure, that it was 
best that He should leave them—best for Himself, 
best for them, best for the world—that, unless He 
went away, the Holy Spirit could not come; but that 
if He went, the Holy Spirit would be sent to remind 
them constantly of Him, to enable them to see His 
beauty as they had never seen it when they walked 
with Him by the hills and running brooks of Pales- 
tine, to bring back to their recollection constantly 
the things that He had said, to guide them in all 
their ways, to equip them for all their work, and to 
send them out in His name unto the uttermost parts 
of the earth. We must wish—I presume we have 
wished—that our Lord had never gone, that we could 
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have Him with us still. Our yearning for that day 
when the eastern skies shall grow aflame with the 
promise of His coming, is only the proof of our 
inner desire that between Him and us there should 
be no separation at all. He told us Himself that it 
was better that He should go; and that in His stead, 
we should be controlled and guided here by the Holy 
Spirit, who would be sent. 

There can be then, surely, no more important sub- 
ject for our study—more important, even, than the 
subject of prayer and missions—than the subject of 
the relationship between the Holy Ghost, whom Jesus 
Christ sent, and this enterprise in which we are en- 
gaged. Historically, there has been no closer rela- 
tionship. Even as our Lord said, as they tarried in 
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BY ROBERT E. SPEER 


Jerusalem, waiting until the day of Pentecost was 
fully come, and were all together in one place, there 
was suddenly “the sound as of the rushing of a 
mighty wind, and it filled all the house where they 
were sitting. And there appeared unto them tongues, 
divided asunder, like as of fire; and it abode upon 
each of them, and they were all filled with the Holy 
Ghost.” Constrained of Him, bound by Him, led of 
Him in all their enterprise, they went out, in the 
name of Jesus Christ their Lord, to preach His gospel 
to every creature which is under heaven. 

We contemplate, in this enterprise of ours, the 
same purpose which thrilled the heart of Christ. We 
go out, as He came, that man may have life and may 
have it more abundantly. The methods of our work 
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The Holy Spirit 
IY MISSIONS 


No factor in missionary advance 
is so vital as the 


powerful presence of God’s Spirit 


are spiritual methods. “Not by an army, nor by 
power’ —social, political, or financial—“but by my 
Spirit, saith the Lord of Hosts.” The motives of this 
enterprise are spiritual. We seek no wealth or fame; 
we desire no reputation or earthly power. We are 
constrained only by the love of Christ. When, there- 
fore, we look backwards over the history of Christ’s 
church we are shown that no relationship can be 
closer than that which ties this enterprise of the 
world’s evangelization to the living Son of the loving 
God. 

Who but the Holy Spirit can reveal to the Church 
her real missionary character? We believe that evan- 
gelization is the primary duty of the Church. We 
believe, as Fleming Stevenson used to say, that this 
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Oh, let us “freely give”! Let every spiritual grace 
and gift, and every power be sanctified and 
pressed into His blessed service—every talent be- 
stowed, time, money, influence, culture, intellect! 
Only a little while, and the golden opportunities 
will have passed away forever.—LIVING WATERS 


Bible of ours, which alike succeeds and precedes the 
Christian church, and with which it is indissolubly 
bound up, is a missionary Book, not only in the sense 
that it contains here and there a missionary chapter 
where the music of a missionary Scripture is heard, 
or some vision of missionary prophecy is seen, or 
where there is some more clear and commanding 
missionary word of Christ, but that the missionary 
spirit is found throughout and is the very essence 
of this Book. 

If we believe our Bible speaks that message about 
the kingdom of God, then all our missionary societies 
today, however splendid their work may be, are but 
apologies, and the missionary society we are to con- 
template is a society as broad as the Church, as 
numerous as her membership, and as much clothed 
as she can hope to be with power from on high. If 
we believe that the Christian church is this, who 
taught us that belief but the Spirit of God? 

Who but the Spirit of God in Jesus Christ spoke 
of other sheep not of the Jewish fold and fixed the 
eyes of His disciples upon the outermost of the na- 
tions? Who but the Spirit of God can now lift the 
Church out of narrowness and selfishness into the 
vision of a world-wide and glorious destiny, as it 
lay in the heart of Christ when, nineteen hundred 
years ago, He laid the foundation of the Church upon 
the purpose of the world’s evangelization? 

If, on the one side, the Holy Spirit alone can con- 
vince the Church of her missionary character, the 
Holy Spirit alone can prepare the world for the 
Church’s mission. “The Spirit and the Bride say, 
Come”—not the Spirit only, nor the Church only; 
and side by side with the Church’s voice, calling the 
nations to their true King, the Holy Spirit Himself 
has been speaking, unsealing the closed doors, pre- 
paring the needy hearts, and guiding His church out 
into the world to witness to the life and death of 
Jesus Christ our Lord and the world’s Lord. 

I think of the way in which, in all the nations of 
the earth, the Holy Spirit has thus gone in advance 
of the missionary enterprise. I think how Adoniram 
Judson, going out in the year 1812, with his heart 
burning for the people of India, was turned back first 
of all from Calcutta through the instructions which 
had just been issued by the Earl of Minto, to the 





effect that the British in India could not tolerate any 
interference with the religion of the people, and 
that missionaries in Seringapatam should cease from 
attempting, by printing pamphlets, to lead the people 
away from their ancient faith. I think of how Jud. 
son went back to the Isle of France for a little respite, 
and then made another attempt to land at Madras, 
only to be again turned away. Back he came to Moul- 
mein, and was then led of the Spirit of God to the 
Karens, a people prepared for the gospel by the 
tradition handed down through generations that 
white teachers would come to tell of the Book of God. 

I think of the way in which God opened the doors 
of Korea, with His missionaries standing at the 
threshold waiting to go in, until He opened before 
them the gates of that long-sealed hermit land. 

I think of Barnabas Shaw making thirty days’ 
journey from the Cape into the heart of Africa, to 
be greeted by a deputation of Hottentots, led by the 
divine Spirit to seek a man of God to preach unto 
them His Word. I think how, all over the world, the 
Spirit has been moving on the hearts of Christian 
men. 

Whether we look at the Church or at the world, the 
Spirit of God alone can equip the one and prepare 
the other; and the Spirit of God alone can put the 
prepared Church into the prepared world. The Spirit 
of God is the only spirit of real and loving sacrifice; 
and only the Spirit of God can speak to the hearts 
of men a covetousness after the example of Christ 
that shall make them desirous of walking in His steps. 

I think of David Brainerd kneeling down under the 
trees by the banks of the Delaware, damp with the 
perspiration of his prayers, while the chill winter 
winds whistled through the forest above him, crying 
out in his loneliness, “Oh, God, here am I, send me! 
Send me to the distant and savage pagans of the 
wilderness, to the uttermost parts of the earth. Send 
me to death itself, if it be but in Thy service, and 
to promote Thy glory.” 

I think of Raymond Lull, the first great missionary 
to the Mohammedans, more than six centuries ago, 
hearing the voice of Christ, by the Spirit, calling him 
from a life of dissipation and sin, lifting his eyes 
to the face of the Crucified, and saying, “Oh, Lord, 
I offer Thee now my life and all that I have! May 
it please Thee, who didst so humble Thyself to the 
death of the Cross, to condescend to accept that 
which I now offer Thee—that I, my wife, and my 
children may be Thy loyal servants until death!” 

I think of Mirza Ibrahim going out from home to 
preach Christ to his fellow Moslems, and dying under 
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the lash in the Persian prison of Tabriz. 

I think of Lough Fook, the Chinese Christian who, 
in order to reach his coolie countrymen, sold him- 
self into slavery in the mines of South America, and 
gave his life to preaching the gospel to his enslaved 
countrymen, thus walking in the footsteps of Him 
who, though He was a king, took upon Himself the 
form of a slave. 

I say that nothing but the Spirit of God in Christ 
which led Him to stoop to the death of the cross, 
will lift the men and women of the Christian church 
into a life of compassion and sacrifice, like unto the 
life of Christ. Nothing but the Spirit of God will 
teach the hearts of men that every Christian has a 
call to missionary service. We speak not only of 
those who are gathered here. But every man who has 
named the name of Christ is under bonds to pass 
Christ on to the world. 

But how shall man ever learn that the Spirit of 
God has called him to missionary service, save as the 
Spirit of God makes it plain to each heart? The way 
in which the revelation of God’s call to us shall be 
made plain and the time of its coming—these are 
secondary and unimportant in comparison with the 
great truth that the Spirit of the living God is pres- 
sing, pressing, pressing upon the heart of the Church 
—that we are all under bonds in obedience to the 
command that Christ spoke, not to His apostles only, 
but to all His friends, to carry the message of His 
world-wide love to every soul for whom He died. 

What I have been saying has been leading up to 
the one thing that I wish to say with chiefest em- 
phasis. The Holy Spirit’s relationship to this mis- 
sionary enterprise is most vital, because He alone can 
secure for Jesus Christ that place which He must 
have. I think we sometimes fall into the way of dis- 
severing the work of the Holy Spirit from Christ. 
The Holy Ghost did not come to glorify Himself. 
“When He is come,” said Jesus, “He shall not speak 
of Himself, but He shall testify of Me. He shall bring 
to your recollection the things that I have said.” The 
whole purpose of the Spirit’s work is to glorify Jesus 
Christ and to secure for Christ, in the hearts of men, 
the place that Christ must have—to quote those fine 
words of St. Paul—‘“that in all things He might have 
the pre-eminence.” He is to have the pre-eminence in 
obedience, that we may count everything cheap in 
comparison to complete compliance with His com- 
mand; the pre-eminence in love, that our hearts may 
go out to Him in fresh passion. 

Fellow students, why should there not still be a 
passion for Christ so real, so full, so life-controlling 


HIS, MAY, 1951] 


that we should count all things but dross, so that 
we may win Him and completely please His heart? 
Nothing but such a passion for Christ will ever give 
to men the passion for souls which they must have. 
Do you think that we can evangelize the world in 
this generation except with such a love for the hearts 
of men as that which made Jesus Christ willing, 
though He was rich, for our sakes to become poor, 
and made Him willing to stoop from His seat at 
God’s right hand, even to the shame and the cruelty 
of Calvary’s cross? 

What but the Spirit of God can kindle in our 
hearts a love for the souls of men such as filled the 
heart of St. Paul when he was willing, for his breth- 
ren’s sake, to be accursed from Christ? 

I see a figure hanging on a cross on a green hill 
just outside the gates of Jerusalem. If we are quiet 
—very quiet—I think we should hear Him say, “I 
gave My life for thee; what hast thou given for Me?” 
And if we are true—very true—the Spirit of God will 
help each one of us to answer, “O Lord, as for the 
past, very little; but as for the days to come, all 
that we are and all that we possess.” END 
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® significant messages 
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UNIVERSITY OF ILLINOIS 
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bode 
By all means — 
proclaim Christ 


“"I am made all things to all men, that I might 
by all means save some" (I Corinthians 9:22). 
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W HEN THE SENIOR staff members of Inter-Varsity 
Christian Fellowship met in January last year, they 
felt that God was laying upon them the burden of 
the evangelization of the many non-Christians on 
college and university campuses across Canada and 
the United States. As they returned to their regions, 
they talked and prayed about the matter with other 
staff members and the student officers. Gradually 
plans for an evangelistic effort on several score 
campuses began to unfold. Throughout the spring 
and summer, staff members and students worked 
together to lay the groundwork for such an outreach 
this school year. 

On most campuses this effort took the form of 
a “mission”—a series of lectures brought by a 
speaker known for his grasp of the Scriptures and 
his ability to deal graciously and thoroughly with 
the intellectual problems of non-Christians. Assisting 
him were several IVCF staff members. To the Chris- 
tian students fell the greater share of the responsi- 
bility for arrangements. 

The first mission during the “Year of Evangelism” 
was held in October at University of Minnesota with 
Evangelist Billy Graham as the missioner. Three 
more missions took place in November and Decem- 
ber. In January the effort began in earnest. It gained 
momentum through February, reached its maximum 
in early March, then gradually subsided through 
April and May. 

The story of the missions begins—not with the 
arrival of the missioner on campus—but with the 
preparation that preceded him, for it was at this 
point that the success or failure of the mission was 
often determined. 

The first impulse was, of course, to think of prepa- 
ration in terms of publicity. Several groups did a 
notable piece of work in this respect, in arousing 
interest beforehand by widespread poster and hand- 
bill programs, radio and press announcements, 
and personal invitations. There was also the need 
for sound organizational planning—clearing room- 
assignments for the meetings, getting strategic ac- 
commodations for the staff and missioner, scheduling 
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prayer meetings and discussion groups, and making 
necessary financial arrangements. University of Chi- 
cago did a good job in the organizational department. 

But beyond the all-important mechanics was the 
urgent need for spiritual preparation. Christians 
needed to recognize their utter dependence upon the 
Holy Spirit to bring to God through Christ those 
who should be saved. Often it seemed that the visible 
results of God’s blessing were in direct proportion 
to the burden of prayer which Christian students 
had for the lost around them. The chapter at North- 
western University was one of the many that had 
seen the importance of this phase and laid particular 
emphasis all through the first quarter on prayer for 
the forthcoming mission. 

On many campuses students mailed letters to 
Christian friends in the immediate vicinity, inviting 
them to share in the ministry of intercession. Texas 
State College for Women—North Texas State College 
(which sent a combined letter) and Western Reserve 
University, as well as several other schools, included 
the names of specific non-Christians for whom they 
were praying, along with a brief description of the 
individual need. Colorado A & M and Ohio State 
University thoughtfully sent a follow-up letter to 
their friends afterward, telling of God’s blessing. 

As they continued to pray, some students suddenly 
faced the possibility that the Lord might want to 
use them to bring their friends to Himself. Several 
felt their lack of experience in personal work, their 
inability to make the gospel plain to a non-Christian. 
Strangely enough it was the mature rather than the 
new Christian who most often had this problem. To 
remedy this situation, the program at several fall 
conferences and at some regular chapter sessions 
included specific training in personal work. 

The missions were held mostly in state- or city- 
controlled schools, although a few private schools 
were represented. Christian students found on most 
campuses a healthy openness for an_ intelligent 
presentation of the gospel of Jesus Christ. 

Getting non-Christians to hear at least one lecture 
was, of course, largely the responsibility of the 
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Christians. But getting them to come back for more 
depended largely on the missioner. For this reason, 
the importance of the missioner cannot be over- 
emphasized. Lecturing to a group of skeptical uni- 
versity students about the claims of Jesus Christ 
takes an unusual combination of qualities. The mis- 
sioner has to be gracious without being weak, simple 
without being trite, confident without being arrogant, 
warm without being emotional. He has to be aware 
of the questions uppermost in the minds of university 
students and unafraid to meet them. He has to be 
able to distinguish the basic issue from the surface 
problem—and then concentrate on the basic. He 
needs the ability to translate spiritual things into 
everyday terms. 

For the most part the Lord supplied this unusual 
combination in the men who took part in the mis- 
sions. 


Most of the missioners planned their lectures to 
be in a related, logically arranged series, yet able 
to stand as units. Where the climactic type of series 
was used, building up to the final lecture, the danger 
was that the gospel was not clearly enough presented 
in the preliminary lectures to leave a definite im- 
pression with the one-timers. 

Thirty different missioners were used in the sixty- 
five missions. The great majority had only one or 
two missions. There were two, however, who devoted 
the entire winter to this ministry. They were Dr. 
Karlis Leyasmeyer, Latvian educator and editor, and 
Mr. Leith Samuel, who is well-known in British 
Inter-Varsity circles. 


Dr. Leyasmeyer, whose testimony appeared in the 
January HIS (“The Reality of Christ Tested”), has 
an educational background which makes him un- 
usually well qualified to meet the problems of col- 
legians. Trained in Communist ideologies both in 
his native Latvia and in Russia, young Leyasmeyer 
early realized the hopelessness of a philosophy that 
excluded God, and he turned to Christ. Throughout 
his further education in European universities and 
in all the difficulties he later underwent at the hands 
of both Nazis and Communists, he experienced the 
reality of Jesus Christ in such a remarkable way that 
his faith grew stronger. In his lectures, Dr. Leyas- 
meyer emphasized the security of the Christian’s 
hope in the midst of shifting circumstances and con- 
flicting ideologies. His earnest presentation of the 
gospel induced a number to put their trust in Christ. 


Mr. Samuel, an engaging young Britisher who has 
degrees from the University of Liverpool and Queen’s 
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College with an honor citation in athletics, is a 
veteran missioner of several years’ standing. His 
lectures bore these interesting titles: “Is Faith in 
God a Delusion?” “Insecurity: the Vicious Circle,” 
“Truth on the Scaffold,” “The Fifth Freedom” and 
“Where Do We Go From Here?” His presentation 
of the gospel was so provocative that non-Christians 
who came once usually returned. On one campus, a 
young man who fancied himself an infidel was so 
taken with the lectures that he recorded them all on 
tape—and soon acknowledged Christ as his Saviour. 

One feature that appealed to the average univer- 
sity intellectual was Samuel’s challenge to investigate 
the truths of Christianity with an open mind. He 
gave no formal invitation to accept Christ at the 
lectures, and even in personal interviews was re- 
luctant to bring the inquirer to the final step of 
committal. He preferred instead to make the way 
of salvation plain and then leave the decision for 
the student to make privately as the result of his 
own careful investigation. Those who sincerely fol- 
lowed through with the experiment suggested by 
Mr. Samuel almost without exception came to the 
conviction that Jesus Christ is indeed God’s Son to 
whom man owes his love and allegiance. 

Mr. Samuel was exceptionally gifted in dealing 
with the questions of students. Most of the ques- 
tioners were sincere with only a few who deliberately 
“heckled.” Mr. Samuel had an uncanny ability for 
stripping away the outer shell and getting quickly 
to the core of the problem. That the Lord used this 
intelligent, gracious approach was apparent by the 
fact that on every campus he visited a score or more 
bore testimony to a new-found faith in the Lord 
Jesus as Saviour as the direct result of the mission. 


Publicity continued at full speed during the mis- 
sions, and enthusiastically so as Christians gained 
confidence in the missioner. The McGill Daily gave 
regular front-page coverage to the mission, with a 
daily synopsis of the previous lecture. Other campus 
and local newspapers were generous with pictures 
and write-ups. Radio spot-announcements advertising 
the lectures were effective in a number of places. 

At Washington State College, the first entire lec- 
ture was broadcast “live” over the college station 


FROM THE CONGRESSIONAL RECORD 

Help us to disagree without being disagreeable, 
and to differ without being difficult, and to be 
honest without being tense, and frank without 
being offensive. 


—From a prayer by Peter Marshall 
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while a couple of others were recorded on tape and 
used later. Alert students at a couple of western 
universities, taking a leaf from University of Al- 
berta’s notebook, stamped the dining hall napkins 
with “Hear Leyasmeyer.” 

There was probably no “typical” mission. Each 
campus was a different situation; each had its unique 
set of factors bearing on the results. The program 
varied accordingly from campus to campus. There 
was always the main lecture series, of course. But 
often the side activities—the question periods, for 
instance, or the discussion groups in the dorms and 
living groups, or the personal interviews with staff 
members, or even the prayer meetings—were equally 
productive. 

On most campuses the college administration and 
faculty took a genuine interest. At Central Washing- 
ton College of Education, the mission began with an 
all-college assembly. At a midwestern university, a 
history professor turned over an entire class period 
to the missioner. The wife of the president of one 
large state school gave a tea for the staff and 
chapter members. 

Interest among non-Christians was in many cases 
little short of phenomenal. Where confidence in the 
missioner and a personal liking for him was quickly 
established, non-Christians not only came again and 
again but also brought others with them. Often, the 
audiences were almost entirely non-Christian. This 
was especially true in schools where the active Chris- 
tians were a comparatively small group. 

One negative factor that may have encouraged this 
interest was the absence of prayer and hymn-singing 
at the lectures. Without these familiar elements of 
the gospel presentation, the meetings were not con- 
sidered religious services but merely lectures, and 
this distinction enabled students of other faiths to 
attend. The highest attendance at any single mission 
was 1300; the lowest, 20. 

Although interest among non-Christians was good 
on almost every campus, response to the gospel was 
not always forthcoming. Two or three missions came 
to a close without one student giving evidence of 
having received Christ as Saviour. But these were 
the exceptions. At the end of almost every mission 
there were at least one or two new Christians, and 
more often the count went into the tens and twenties. 
Nearly seventy-five on one large municipal campus 
quietly, as the result of their own investigation, 
capitulated to the Son of God. At a couple of schools, 
the response to the gospel presentation came after, 
rather than during, the mission. 
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An important by-product of the missions was the 
strengthening of the Christians. In praying specifi- 
cally and seeing God answer their prayers, in trust- 
ing Him for courage and wisdom in witnessing as 
well as inviting non-Christians to the lectures, in 
watching God glorify Himself even im their occa- 
sional tactical blunders, many of them gained a new 
confidence in Him which would strengthen their 
future witness. In some places Christians were “dis- 
covered” who had been on campus but had never 
identified themselves with the local group. 

But the missions do not end with the departure of 
the missioner. The vital follow-up work is now in 
progress. The twofold task of continuing contact 
with the many who became interested but did not 
come to a decision, and of establishing the new Chris- 
tians in the faith is a big task and worthy of the 
best efforts possible. 

On some campuses, careful record was kept of 
contacts made and then personally followed up with- 
in a couple of weeks of the end of the mission. 
Also, students were backing up these personal con- 
tacts with prayer, knowing that their part and God’s 
part were inseparable. At Slippery Rock State Teach- 
ers College (Pennsylvania) the chapter was arrang- 
ing for speakers who would be prepared to continue 
with the presentation of the gospel at the weekly 
meeting where the mission had left off, in order 
to give further opportunity to several who were 
interested. 

At San Jose State College, over seventy students, 
mostly non-Christians, had signed up for Bible study 
and discussion groups on basic Christianity to be 
held following the mission. 

Since this is the first time in the history of the 
Canadian-U. S. IVCF that campus missions have 
been held on a large scale, there was naturally some- 
thing of a trial-and-error element. But in spite of 
weaknesses and occasional mistakes, God blessed this 
earnest evangelistic outreach beyond the expectations 
of even the most optimistic. Christian people who 
heard reports of what was happening on campus 
rejoiced along with the students and excitedly spread 
the news. | 

Several chapters, whose plans for a mission this 
year fell through, are making preparation to conduct 
one this fall. 

Inter-Varsity has appreciated the interest and in- 
tercession of its friends throughout this big under- 
taking, and invites them now to join in praising 
God for what He has done on many campuses this 
year. —LST 
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BY GERALD GREGSON 


PENTECOST, 
Ml 


Whitsunday this year 


can mean to you much more than just 


another church holiday 


(For prayerful reading: John 14:15-26 and 
16:7-16 in the Revised Version) 


I. THE CHURCH YEAR, Pentecost, or Whitsunday, 
comes seven weeks after Easter and ten days after 
Ascension Day; for as Calvary must precede the 
resurrection and ascension of our Lord, so both 
these must come before Pentecost. 


The word Pentecost comes from the Greek fifty, 
indicating the number of days after the Resurrection. 
The alternate name of the day—Whitsunday—stands 
for purity, an attribute of the Holy Spirit. 
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In our celebration of Whitsunday this year (May 
13), let us consider well the Person who is the Holy 
Spirit, for He is a person, and not an influence or 
an‘exhibition of God’s power exerted in a particular 
form. The Lord Jesus always spoke of Him using 
the personal pronoun. If the Holy Spirit were a 
power, I should try to make use of it; since He is 
a person, He will want to make use of me. If the 
Holy Spirit were a power, I should try to get more 
of it; since He is a person, He will want to have 
more of me, and I must make Him room in my 
heart and life. 

Since the Holy Spirit is a divine person, the third 





person in the blessed Trinity, we owe Him our 
worship also. We are thankful that the Church has 
not lost the grace of worship, but still uses the 
Gloria and Doxology regularly: “Glory be to the 
Father and to the Son and to the Holy Ghost”; 
“Praise Father, Son, and Holy Ghost.” 

Since Pentecost the Holy Spirit has always been 
at work convicting men of sin and showing them the 
need of a Saviour. Regeneration is the work of the 
Holy Spirit, for although man can do much in his 
own strength, he cannot give life to himself. The 
new birth, the Lord explained to Nicodemus, is from 
above. 

But the work of the Holy Spirit is not finished 
with the new birth. It is a great privilege when a 
man is converted, but conversion is not the end but 
the beginning of our Christian life. Do not be satis- 


Calling the Song Leader 


FROM A FIRST CENTURY PRISON 
“Paul and Silas were praying and singing hymns 
unto God, and the prisoners were listening to them." 
—Acts 16:25, R.V. 

They were not singing merely to keep up their 
spirits—they were singing to God. 

They were not indulging in the soothing soporific 
of familiar hymn-tunes—they were singing to God. 

They were not trying out the psychological effect 
of bright music on their fellow-prisoners—they were 
singing to God. 

They were not putting up a musical smoke-screen 
to hide the fact that they were out of touch with the 
Lord—for they were praying and singing to God. 
AND THE RESULT? 

The prisoners were influenced all right—they did 
not even take flight when the way was open! 

Their own spirits were kept up—they were strong 
and steady when the jailor panicked—averting trag- 
edy and calming confusion. 

They were so controlled by the Spirit of God that, 
without preparation or warning, they answered the 
jailor’s challenge, epitomizing the gospel invitation, 
in a single sentence—a sentence which has been used 
by the same Spirit, to the conversion of thousands 
from that day to this. 

Their service of song was apparently a perfect 
preparation for speaking the Word of God which 
followed, for their whole audience believed, rejoiced, 
and were baptized. 


What about your song service? —“COMES” 
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fied with the experience of your conversion, for the 
Lord has much more to give you. Perhaps this 
Whitsunday you will give Him complete control 
of yourself. 

From the moment of receiving the Lord Jesus 
Christ as your personal Saviour, you are indwelt by 
Him and your body is a temple of the Holy Spirit 
(I Corinthians 6:19-20). Nor will He be an idle 
guest, for like the Saviour, whose representative He 
now is on earth, He has not come to be served but 
to serve, and is only waiting for you to ask for 
His help. 

Do you desire inward proof that you are God’s 
child? The Holy Spirit gives it to you (Romans 8: 
16). Do you need guidance? He is ready to guide 
your whole life (Romans 8:14). Do you desire a 
clearer understanding of God’s Word? The Holy 
Spirit is the best teacher, for without His light your 
Bible-reading will be fruitless, but He has promised 
to lead you to the understanding of all truth (John 
16:13). Even the divine mysteries will become re- 
vealed to you through the Spirit (I Corinthians 2: 
9-13). 

Finally let us examine our lives to see whether we 
are bearing the promised fruit of Galatians 5:22-23. 
This fruit of the Spirit manifests itself in nine ways: 
iiree according to our relationship to God, three to 
our fellow-men, and three to self. Love, joy, and 
peace come from our communion with God who is 
the source of our love, the cause of our joy, and 
the beginning and end of our peace. When we live 
in constant communion with Him, realizing experi- 
mentally the command of Ephesians 5:18 (“be being 
filled”), then our character will display patience, 
kindness, and goodness to those around us. Faithful- 
ness, meekness, and self-control are last properties of 
the fruit of the Spirit, so that others can now rely 
upon our word; we are to be depended upon in daily 
business; letters are answered; bills punctually paid; 
and the interests of those who work over or under us 
are as important as our own. We are just, consid- 
erate, and polite toward all. We do not desire to 
command in our church or community, and on no 
account would we thrust ourselves forward but are 
happy to be servants for Jesus’ sake. 

The Holy Spirit is ready to cause you to bear this 
fruit also. And as years go by, your fruitfulness will 
increase, and out of the weakest, most imperfect of 
God’s children, the Holy Spirit is capable of making 
something to the glory of God—out of you a vessel 
fit for the Master’s use. 

Will Whitsuntide mean this to you in 1951? END 
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Is it the Christian physician’s responsibility to 
witness to his patients? 


If one is really a Christian physician, he does 
witness. The difficulty may be that he divorces the 
two; in private he tries to live as a Christian, 
but in the consulting room merely as a physician. 
That always causes strain and does not lead to the 
full life Christ has promised us . 


The Bible teaches that every Christian is a priest 
(“Ye are a chosen generation, a royal priesthood . . . 
that ye should shew forth the praises of him who 
hath called you out of darkness into his marvellous 
light.” I Peter 2:9). I know of no other profession 
which provides such an opportunity to put the priest- 
hood of believers into practice as does medicine. In 
our days of pride in reasoning it is the privi- 
lege—and the responsibility—of the physician to 
meet his fellow-men in the circumstances where all 
reason falls short: birth, sickness, disability, 
disappointment, death. How do we consider our task ? 
How do we meet our patients? Do we meet them as 
neighbors sent to us by God? 


Every day we must be willing to be used by God in 
His way, at His time. To be a Christian is, as my 
friend Paul Tournier from Geneva said, to sign a 
blank sheet and give it to Christ. Every day He pre- 
scribes what I am to do, and I have already signed 
in anticipation. That is the great adventure of the 
Christian life: “Show me thy ways, O Lord; teach 
me thy paths.” 


How may the Christian doctor witness? 


First of all, witness is not only a matter of words. 
The Christian seeks to live as Christ lived, as well 
as to speak about Christ. Although an ease in speak- 
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In this column questions of Christian students on 
any matter of interest—doctrine, Christian living, 
classroom or textbook questions, personal prob- 
lems—will be answered by qualified men. Address 
questions to Joseph T. Bayly, “Since You Asked” 
Editor, 1444 North Astor, Chicago 10, Illinois. 


ing in general may be desirable, sometimes it may 
be a danger, hiding superficiality. But that does not 
alter the fact that a single word at the right moment 
may have a profound influence in personal matters. 
“Take ye no thought how or what thing ye shall 
answer, or what ye shall say: for the Holy Ghost 
shall teach you in the same hour what ye ought to 
say” (Luke 12:11-12). 

As a physician, you must be tactful. You can’t 
always go straight to the point. To ask someone who 
never gave his mind to the subject of religion and 
God how he stands toward Jesus Christ will usually 
be of little avail. On the contrary, the question makes 
the other person shy. That may be one of the reas- 
ons that so many people who are really not indif- 
ferent to religious problems are afraid of the official 
clergy. 

Be clear in what you say. The adjective Christian 
sometimes hides a deplorable anonymity; also, mem- 
bership in one or another church may be very 
misleading as far as the inner condition is concerned. 
Remember that all vital questions are essentially at 
the same time religious questions. Is there a right to 
happiness, to health? Has sickness a meaning? This 
accident that has just occurred, is it mere chance 
or an enforced retreat? Seldom will we have oppor- 
tunity to give a direct answer, but these are oppor- 
tunities for some kind of witness. It goes without 
saying that we must be on our guard not to assume 
the attitude of a judge or a pedant: that may spoil 
our best efforts. We must speak and act in love, a 
specific love: the love of God in Christ. 

But, as we said before, witnessing is not merely 
a matter of words. Emerson said, “What you are 
speaks so loudly that I can’t hear what you are 
saying!” Our influence with others depends first of 
all upon our own discipline with regard to Christ. 
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ABOUT THE AUTHOR 

Dr. J. ten Kate (rhymes with Ben-Lotta), who 
answers this month’s “Since You Asked” question, 
is a busy surgeon in The Hague, Holland, who 
combines his work at a general hospital and a 
children’s hospital with a consistent Christian 
witness. He is the present vice-president of the 
Association of Christian Doctors and Physicists in 


Holland. 





You can’t force faith into existence; it is a gift of 
grace. But although we know that we can’t give 
faith to another, there remains the awful possibility 
that we, through our conduct, may take it away from 
another! 

A keen witness reveals himself in the organiza- 
tion of his time. No one has time these days; every 
one is in a hurry. But God never asks us to do two 
different things at the same time. Jesus always had 
time for the individual. When we are in love, we 
find time to meet our beloved although we may be 
very busy. If we really want to do what God asks, 
the time may come when we shall have to sacrifice 
some things which seem very important to us. My 
friend Tournier faced this with the result that he re- 
duced his practice. There are no general rules in 
this matter, for every one has to decide for himself. 
Perhaps God may ask you to give up a hobby or 
another part of your life. 

Regardless of all else, we must find time to listen 
to our patients. To be a priest means basically to 
listen. 

We must also make time for prayer, for Bible read- 
ing, for the quiet time of reflection. We know that 
Luther, when he had to make a very important de- 
cision, rose in the morning one hour earlier than 
usual. Just as one takes a daily bath to cleanse the 
body, so he has to take time every day for soul- 
cleansing. In everyday life our souls so easily become 
filthy from sin, unbelief, and malevolence. 

Nor can we forget the time required for our fam- 
ily, which is a first responsibility. The Christian 
organization of family life is more important than 
to be well-informed on the latest advances in med- 
icine. And this does not mean that we deprecate 
keeping up-to-date on modern medical science! 

Witnessing involves personal contact, rather than 
withdrawal into a shell. There is an immense lone- 
liness among men and women of our twentieth cen- 
tury. This loneliness exists among both married and 
single people. I think it is felt more in the metropolis 
than in the country. For years we may work with 
other men without knowing them as human beings, 
as neighbors. Who knows this better than the physi- 
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cian—and yet how often we retire from saying or do. 
ing anything for shame and shyness. We may flee 
to science and other important things, but it is a 
flight. 

I shall never forget a Dutch fisherman whose son 
was brought into the hospital seriously ill while the 
father was at sea. Patients in the ward were most 
hostile when a minister or priest entered. They even 
mocked audibly. But one day the father, returned 
from the sea, visited his son. Before long the simple 
man folded his hands and prayed loudly for the re. 
covery of his son. All the other patients were deeply 
impressed and kept silence. Finally someone said, 
“To have such a father!” This man, not retiring 
from his simple Christian duty, witnessed more than 
many sermons do. The door that was closed to the 
minister was open to the father’s simple witness. For 
a Christian physician, a few words or prayer for a 
dying patient may be a greater witness than the best 
medical treatment. 

Our relations with colleagues and nurses may be 
a good witness or not. We must realize that a woman 
meets a patient more intuitively and less intellectu- 
ally than a man does. She takes the patient more as 
a whole, as a person. When a new patient is admitted, 
the doctor is primarily interested in diagnosis. He 
asks, “What does he have?” On the other hand the 
nurse asks, “What kind of man is he?” She has to 
deal with this man the whole day whereas the doctor 
can retire into the laboratory with the patient’s blood 
and excreta. Therefore to aid our witnessing to the 
patient we can learn a lot by asking the nurse her 
opinion of the man. I had an interesting experience 
when my wife was a nurse and we discussed our 
mutual patients. One was a shy fellow who did not 
impress me at all; to her he was a splendid man. 
Another, whom I thought to be a pleasant chap dur- 
ing the few minutes I had with him on my rounds, 
turned out to be most exacting with the nurse and 
other patients. 

As Christian doctors we have to see the nurse as 
the co-operator and not just as a subordinate pretty 
girl. The effectiveness of our witness to patients may 
depend upon this Christian teamwork, for patients 
sense immediately what the relations are. 

The same applies to our relations with our col: 
leagues. Are they merely rivals, competitors, or co- 
operators, neighbors? Let him that is without sin 
first cast a stone. 

Our attitude toward routine work and ambition is 
important. Cushing said that many wish to do big 
things in a big way. For them routine work is only 
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an impediment on the way to success. Surely, too 
much routine work can kill all ambition and scien- 
tific interest. But a certain amount of routine work 
is necessary for every man, in other professions as 
well as in medicine. How careful Cushing himself 
was in these matters. The situation is similar to a 
clock: take away the weights and the clock will 
run away. 

Scientific ambition may be a danger. Especially 
now, in the great strides of modern medicine, we 
must be on guard not to see the patient merely as an 
object of scientific study. Science is a means, not an 
end. That is the danger of the “interesting case.” 
A patient with hemorrhoids is as much a patient as 
one with a cyst of the lung. What we achieve is 
not so important as the spirit in which we work. 
God gives us our talents, including our intellect, 
and we must use these gifts not for ourselves but 
for our neighbors, in thankfulness to Him. To live 
by His grace brings about a true originality; to ask 
every day what He has planned for us to do frees 
us from the spirit of imitation and perfectionism 
which so many American books on practical psychol- 
ogy try to impress upon us. 


If a Christian doctor witnesses, will it not in- 
jure his professional standing and probably 


his practice ? 

Even if this should be the case, there is the bind- 
ing word: “We ought to obey God rather than man,” 
entrusting the consequences to Him. 

Sacrifices may be necessary: financial ones, an 
hour or a day now and then. But this will not be in 
vain. The surgeon, de Rougemont of Lyon, told me 
that after his conversion he was able to do much 
more work than previously without being tired. In 
former days he had always worked under tension. 

After a day of operating he was tired to death, irri- 
table to nurses and to his family. But now he has 
learned to avoid the inward struggle of wanting to 
do more and other things than God asked of him. 
The great result was a tranquillity of mind, so that 
he has been able to operate more often and more 
skillfully and without irritability or excessive weari- 
ness. ° 

It goes without saying that every Christian physi- 
cian will try to give his utmost to his work and pa- 
tients. How often we know a particular relevant fact, 
but from a sort of tension or prepossession we don’t 
think of it just when we need it most. Are we not 
allowed to hope, as Christian physicians, that in the 
same hour the Holy Ghost will teach us? The short- 
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comings of modern medicine are not first of all 
caused by want of knowledge, but by want of care. 
The best medical training can procure knowledge 
for us, but care is born as we accept responsibility 
for our neighbor. Our knowledge that we are re- 
sponsible to God enables us to accept this responsi- 
bility wholeheartedly. Only as God’s underphysicians 
will we meet our patient as a person and not as a 
number. Then we don’t have “annoying” patients; 
for we thus take off above the horizontal plane of 
our worldly troubles, of sympathy, and antipathy, 
toward the sphere of the Spirit. By the grace of our 
transcendent Lord we may touch that area of man 
which is inaccessible to our intellect and reason. 

This is possible only through the grace of His 
love.—J. TEN KATE 


. WITH, IN, UPON 
(Continued from page 8) 


recorded in the New Testament where the Holy Spirit 
came upon a group of believers. “Now when the 
apostles that were at Jerusalem heard that Samaria 
had received the word of God, they sent unto them 
Peter and John: who, when they were come down, 
prayed for them, that they might receive the Holy 
Spirit: for as yet it was fallen upon none of them 

. and they received the Holy Spirit (Acts 8:14-19, 
R. V.). Some have tried to make the incident a de- 
layed coming in of the Holy Spirit; others have 
suggested even more fantastic explanations. But such 
explanations are not necessary if close attention is 
given to the text. The Samaritans believed and were 
baptized. When they received Jesus as Saviour, they 
received along with Him the other members of the 
Trinity, for the Trinity is indivisible and changeless 
(cf. I John 4:12; Colossians 1:27; Romans 8:9). 
So when the Samaritans accepted Jesus as Saviour, 
they were regenerated and indwelt by the Holy Spirit. 

But verse 16 tells us what they lacked—‘For as 
yet it [the Holy Spirit] was fallen upon none of 
them.” They had not experienced what Peter and 
John had experienced, and it is that they may have 
this experience that Peter and John pray. The special 
purpose of the experience might easily be to bear 
witness that these despised and looked-down-upon 
Samaritans through the gospel, had now become one 
in Christ with the Jewish believers. 

The next group of believers upon whom the Holy 
Spirit comes is the household of Cornelius: “The 
Holy Spirit fell on all them that heard the word. 
And they of the circumcision that believed were 
amazed, as many as came with Peter, because that 





POLL CONTINUES 

The survey to discover which nine Old Testa- 
ment characters appeal most strongly to HIS 
readers continues until June 1. The nine men- 
tioned most often will be the subjects of an in- 
teresting series to begin in October. Jot your 
choices down on a postal card and mail it to the 
HIS editors, 1444 North Astor, Chicago 10. 


on the Gentiles also was poured out the gift of the 
Holy Spirit. For they heard them speak with tongues, 
and magnify God” (Acts 10:44-46a, R. V.). It is 
easy to see the special task for which the Holy Spirit 
came upon this group—‘“and they of the circumcision 
that believed were amazed . . . because that on the 
Gentiles also was poured out the gift of the Holy 
Spirit.” He had come upon them to set His seal of 
approval upon them as belonging to the Body of 
Christ. 

Finally, the Holy Spirit came upon a group of 
believers at Ephesus. These disciples, as followers of 
John the Baptist, had been won by Apollos. Paul 
meets them and, realizing something is wrong, asks: 
“Did ye receive the Holy Spirit when ye believed?” 
Their answer is clear: “We have not even heard 
whether there be any Holy Spirit.” After being in- 
structed by Paul they believe and are baptized in 
the name of the Lord Jesus and are immediately 
indwelt by the Holy Spirit. Then, “when Paul had 
laid his hands upon them, the Holy Spirit came on 
them; and they spake with tongues, and prophesied” 
(Acts 19:6) for the special work of letting them 
prophesy like Old Testament prophets. It was from 
this beginning that the church in Ephesus grew. Read 
the Epistle to the Ephesians and you will see how 
Paul refers to some of the results of this experience. 

This is the last record given us in the New Testa- 
ment of the Holy Spirit coming upon man, but I 
believe that we can find evidence in the history of 
the Church that time and again God permitted indi- 
vidual Christians to go through this experience. It is 
not a common experience; relatively speaking, only 
a few experienced it in the Old Testament, and only 
Jesus and four groups in the New Testament. How 
many since then can only be a guess—but I believe 
that the fact of “the Holy Spirit upon” explains the 
power of men like Origen, Augustine, St. Benedict, 
Bernard of Clairvaux, Francis of Assisi, Savonarola, 
Thomas 4 Kempis, and in more recent times, August 
Hermann Francke, Count von Zinzendorf, John Wes- 
ley, George Whitefield, Charles G. Finney, F. B. 
Meyer, D. L. Moody, and Charles H. Spurgeon—to 


mention but a few. 
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Some have called it the Baptism of the Holy Ghost, 
others the Second Blessing, but I believe that what 
took place was the Holy Spirit coming upon them. 
This experience is always revealed by one or more 
of the Holy Spirit’s gifts being manifested in the 
life of the person who experiences this ministry of 
the Holy Spirit (see I Corinthians 12:8-11). Pay 
particular attention to the beginning and end of this 
passage. “For to one is given”—not to every Chris. 
tian the same gift, but only “as He will.” This is 
confirmed by Hebrews 2:4—‘‘God the Holy Spirit 
giveth gifts according to his own will.” “But covet 
earnestly the best gifts” (I Corinthians 12:31). 

Should one then pray for such an experience? No, 
for the Bible indicates that in each instance when 
the Holy Spirit came upon individuals or groups it 
was by God’s sovereign will and for a specific min- 
istry. But—some will object—don’t Christ’s §state- 
ments, ““Whatsoever ye shall ask in my name, that 
will I do” and “If ye ask anything in my name, | 
will do it,” indicate that the Christian is to pray 
for the Holy Spirit or His gifts? Apparently not, 
for Jesus follows this up by saying that He will 
“pray the Father, and he shall give you another 
Comforter”—thereby taking this matter completely 
out of the hands of the disciples and into His own. 
You may pray that your life will be usable for the 
Holy Spirit. And if God, in His sovereign grace, 
should then permit the Holy Spirit to come upon 
you, that is His prerogative. All you can do is receive 
His gift with thanks. 

Notice, also, that it is unscriptural to pray that 
God may fill you with His Holy Spirit, “for he [God] 
giveth not the Spirit by measure” (John 3:34b). 
Either God’s Holy Spirit is dwelling within you com- 
pletely or you do not have Him at all. If He is not 
within you, you are not a Christian according to 
God’s Word: “But if any man have not the Spirit 
of Christ, he is none of his” (Romans 8:9). While 
you cannot receive more of the Spirit by any process, 
you can yield yourself more and more to the control 
of the Spirit so that in the fullest sense He may 
possess your body, His temple. 

All this is the reason I believe the Bible’s teach- 
ing, in regard to the Holy Spirit’s relationship to 
man, is this: He is with every unbeliever pleading 
through the believer, “Be ye reconciled to God” (Il 
Corinthians 5:20). He is in every believer assuring 
him of eternal life through Christ Jesus by the Spirit 
that dwelleth in him (Romans 8:11). At times He 
comes upon a believer for a special ministry by 
which the Trinity can be glorified. END 
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FOCUS ON THE HOLY SPIRIT 


Books that change Christians— 


centered on the Third Person of the Godhead 


BY WILBUR M. SMITH 


= LIST is by no means exhaustive, but of the 
most significant works on the Holy Spirit published 
in the last century, I think these are the most im- 
portant. I am not trying to arrange the titles in the 
order of their importance—as it makes a great deal 
of difference just what aspect of the person and 
work of the Holy Spirit one wishes to emphasize 
in his study. 

Perhaps the best book to begin with would be that 
famous volume, The Ministry of the Spirit (pp. 224), 
by the late Dr. A. J. Gordon of Boston, originally 
published in 1894, now re-issued by the Zondervan 
Publishing House of Grand Rapids. Dr. F. B. Meyer, 
in his preface, said of the book: “I cannot recall one 
[volume] that is so lucid, so suggestive, so Scriptural 
as this by my beloved friend.” Another volume, 
written shortly before this, is a classic—Andrew 
Murray: The Spirit of Christ, first published in 
1888, and now reprinted in a far more attractive 
volume in London, imported by Zondervan. This 
work of 394 pages, consisting of 31 chapters and 
12 appendices is, in my opinion, one of the ten 
greatest devotional classics of the latter half of the 
19th century. It must be read prayerfully. 

A work of a more scholarly nature, for study pur- 
poses, with extensive bibliographies and a strong 
apparatus of footnotes, is The Holy Spirit of God by 
the late Dr. W. H. Griffth-Thomas, published in Lon- 
don by Longmans, Green, in 1913, and is, as far as 
I know, out of print. This volume of 300 pages treats 
the subject under the following four major divisions, 
with many subheadings: Biblical Revelation, His- 
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torical Interpretation, Theological Formulation, and 
Modern Application. Chapters in the fourth division 
include “The Holy Spirit and Mysticism,” “The 
Holy Spirit and Church Problems.” 

The most extensive theological treatment of the 
Holy Spirit to appear in the last decade is The Doc- 
trine of the Holy Spirit by Professor John F. Wal- 
voord, Vice-President of Dallas Theological Semin- 
ary. Published in Dallas in 1943, this work of 300 
pages has discussions of “The Holy Spirit in Salva- 
tion” (pp. 50); “The Work of the Holy Spirit in the 
Believer”; and a chapter on a subject seldom touched 
upon, “The Eschatology of the Holy Spirit.” Here 
must also be mentioned the sixth volume of Dr. Lewis 
Sperry Chafer’s monumental Systematic Theology, 
entirely devoted to the doctrine of the Holy Spirit. 

Many years ago a remarkable work in two volumes 
was published by Dr. A. B. Simpson, founder of the 
Christian and Missionary Alliance, The Holy Spirit, 
or, Power from on High, a work extending to about 
600 pages. This is an exhaustive study of the Holy 
Spirit as revealed in the canonical order of the books 
of the Old and New Testaments. One need not agree 
with everything in this work, but no one can read 
it without undergoing a real change in his life. It 
is still available from Christian Publications, of 
Harrisburg, Pennsylvania, at $2.00 per volume, or 
the set for $3.75. 

An older work, now seldom seen, is Veni Creator 
(London, 1890, pp. xv. 253) by that great saint and 
scholar, Bishop H. C. G. Moule. Moule has a great 
chapter here on “The Holy Spirit as the Interpreter 
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of Scripture,” another on “The Spirit Convincing of 

Sin,” and “The Spirit Glorifying Christ to the Soul.” 

This is a precious volume, to be read when one is 

alone and can pray. 

Other helpful works are: 

H. A. Ironside: The Mission of the Holy Spirit, and 
Praying in the Holy Spirit. New York: Loizeaux 
Brothers, pp. 61,64. 

D. H. Dolman: Simple Talks on the Holy Spirit. New 
York: Fleming H. Revell, 1927, pp. 182. 

G. Campbell Morgan: The Spirit of God. New York: 
Fleming H. Revell, 1900, pp. 251. Probably out 
of print. 

Wick Broomall: The Holy Spirit: A Scriptural Study 
of His Person and Work. New York: American 
Tract Society, 1940, pp. 207. 

The latest work on the Holy Spirit has not re- 
ceived the attention it deserves. I refer to The Spirit 
of the Living God by my friend Dr. Harold John 
Ockenga, the abundantly gifted pastor of Park Street 
Church, Boston, who probably preaches the gospel 
to more people every Lord’s Day than any other 
Protestant minister in New England. This book was 
published by Revell in 1947 (pp. 176). It consists 
of fifteen sermons delivered at Park Street in 1946 
on such subjects as “The Spirit in Common Grace,” 
“in Creation,” “—in Missions,” “—in Prophecy,” 
“in Soul-Winning,” and “The Spirit of Power.” 
Dr. Ockenga knows by experience what he is talking 
about. I commend the work strongly. 

A work that has unfortunately gone out of print 
is The Voice of the Spirit (2 vol. edition, St. Paul, 
1950) by Dr. H. L. Turner, Vice-President and Dean 
of the St. Paul Bible Institute. This is arranged in 
lesson form in twenty chapters, with notes and a 
very extensive bibliography. Dr. Turner informs me 
in a recent letter that he hopes the work will be 
available again, perhaps this year. 

For those who wish to go into this subject more 
exhaustively, may I suggest the following: a monu- 
mental, scholarly, and truly profound treatment, The 
Work of the Holy Spirit (pp. xxxix, 664) by the 
brilliant professor of Systematic Theology at the 
University of Amsterdam, Abraham Kuyper, prob- 
ably the greatest Calvinistic theologian of the con- 
tinent of Europe in the last half of the 19th century. 
The outstanding Calvinistic theologian of this coun- 
try of the same period, Dr. Benjamin B. Warfield of 
Princeton, wrote an introductory note for the Eng- 
lish edition of the volume, in which he makes the 
statement: “Only in a single instance in the whole 
history of German theological literature has anyone 
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had the courage or found the impulse to face the 
task Dr. Kuyper has so admirably executed.” 

Two older works by British scholars, not well 
known in this country, are as follows: The Doctrine 
of the Holy Spirit (2nd edition, Edinburgh, 1889, 
pp. 418) by George Smeaton, Professor of Exegetical 
Theology at New College, Edinburgh. The book does 
not exhaustively consider all the aspects of this great 
subject, but some of the chapters are unique, espe- 
cially the long discussion of “The Spirit of Holiness,” 
and one on “The Work of the Spirit in the Anointing 
of Christ.” In 1865 there was also published in Edin. 
burgh a work deserving much more attention than 
it has ever received in this country: The Scripture 
Testimony to the Holy Spirit (pp. 494) by James 
Morgan. The material in this volume is arranged 
under four headings: The Testimony to the Holy 
Spirit in the Old Testament, —in the Gospels, —in 
the Acts of the Apostles, and —in the Epistles and 
Revelation. 

A more recent work, from a Churchman of Mans- 
field College, Oxford, well organized, with primary 
emphasis upon the Holy Spirit in the Church is The 
Mission and Ministration of the Holy Spirit (Edin- 
burgh: T. & T. Clark, 1909, pp. xxx, 347) by Dr. 
Arthur Cleveland Downer. 

Without doubt, the most exhaustive work on the 
Holy Spirit in any language is the one by the greatest 
of all Puritan divines, John Owen (1616-1683), first 
published in two folio volumes in 1676. It is entitled 
Pneumatologia, or, A Discourse Concerning the Holy 
Spirit. This extends to over a thousand pages, and 
is not for busy college people. If, however, this 
bibliography falls into the hands of ministers in 
country parishes, who are free from the compelling 
pressures of great city churches, I would urge them 
to make their principal reading for a whole year, 
aside from their daily work, this marvelous treatise 
of Oxford’s greatest light in divinity in the 17th 
century. END 
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“THE SPIRIT CAME MIGHTILY”’ 

(Continued from page 15) 
filled the four years before his purpose was accom- 
plished and he could sail for China. 

Six and a half years of fruitful service in his 
adopted land gave Taylor ample opportunity to test 
the faithfulness of God. Forced at times to pursue 
action not understood by his fellow missionaries, 
harrassed by political and economic obstacles, faced 
with opportunities beyond his own limited strength 
and resources, the young missionary was cast upon 
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God again and again. But the strain of the long hours 
of toil and burden for the millions of Chinese still 
without the gospel began to tell on him physically, 
and he had to return home. 

During the five years of enforced absence from his 
beloved China, Taylor was not idle. He spent as many 
as thirteen hours a day in the revision of the Ningpo 
New Testament which the Bible Society had egreed to 
publish. As his health improved, Mr. Taylor resumed 
his medical studies and carried on a good deal of 
correspondence with young men considering service 
in China. All the time he was doing his best to per- 
suade denominational boards to take up the evangel- 
ization of inland China. But none were prepared for 
so great a job. Finally, almost desperate with the 
inescapable conviction that he was to seek from God 
the needed workers to return to China with him, the 
young doctor faced the burden of leadership should 
the Lord answer his prayers. And God demonstrated 
His faithfulness once again. In the spring of 1866, 
the first party of twenty-four new workers sailed with 
the Taylors under the newly formed China Inland 
Mission. 

As Hudson Taylor’s position became more re- 
sponsible in the work of the young but growing 
“faith mission,” he became more aware of his need 
of special grace to fill it—more hungry and thirsty 
after righteousness in order that he might know more 
of God’s blessing. The answer to his thirst came so 
simply that it was hard to describe. A few words in 
the letter of a friend seemed to open Taylor’s eyes: 
“But how to get faith strengthened? Not by striving 
after faith, but by resting on the Faithful One.” 
From that time, he entered into a new experience of 
abiding in Christ, a new rest in the midst of deepest 
trial, a new surrender to God in everything. “I am 
no longer anxious about anything,” he wrote, “for 
He, I know, is able to carry out His will, and His 
will is mine.” 

JOHN HYDE 

In still another part of the world, a young mis- 
sionary who later became known chiefly for his effec- 
tive prayer ministry also become convinced that 
without the power of the Holy Spirit in his life 
he could not go on. 

John Hyde was on his way to India in the fall of 
1892 when he first faced his need for something 
which he had not yet received. A friend of his 
father’s had sent young Hyde a “bon voyage” letter 
urging him to seek the baptism of the Holy Spirit 
as the great essential for mission work. At first John 
threw the letter away in anger, but later reread it. 
During the entire voyage he spent a great deal of 


time in prayer that he might know by actual experi- 
ence what Jesus meant when He said, “Ye shall re- 
ceive power, when the Holy Ghost is come upon 
you.” But it wasn’t until some years later that this 
prayer was answered. 

It was at the first Sialkot Convention in 1904 that 
John Hyde’s spiritual life was transformed and hc 
began the great work of intercession which bore 
fruit in revival and in the deepening of the lives of 
missionaries and Indian Christians alike. He was 
speaking on the work of the Holy Spirit to the group 
of missionaries gathered for that convention when 
God seemed to open up to his mind the whole plan 
of sanctification by faith. At a meeting for men only 
at which Hyde was supposed to speak, he told his 
fellow-workers: “I have been having a great contro- 
versy with God. I feel that He has wanted me to come 
here and testify to you concerning some things He 
has done for me and I have been arguing with Him 
that I should not do this. Only this evening a little 
while ago have I got peace concerning the matter 
and I have agreed to obey Him, and now I have come 
to tell you just some things that He has done for me.” 

He spoke briefly of his struggle with sin and of 
the God-given victory, and then led in prayer. That 
one message opened the hearts of many of those pres- 
ent and lives were transformed and revival followed. 
At succeeding conventions and in his regular min- 
istry, John Hyde’s prayer-life deepened increasingly. 
He often spent entire nights in waiting upon God; 
yet he would come out in the morning refreshed and 
rested. Sometimes he was so burdened with the 
weight of the thousands in his area without God 
that he would cry out, “Father, give me these souls 
or I die.” 

The secret of Hyde’s fruitful ministry was his 
communion with God in prayer. In 1908 he cove- 
nanted with God fo: one convert a day; the next year 
he asked for two; and the following year for four. 
And never was he disappointed. If any day passed on 
which four people did not come to the Lord Jesus 
as Saviour, he would be weighed down until God 
showed him the obstacle in his life. Almost always it 
‘was the lack of praise. Then, as he confessed his sin 
and his heart was filled with gratitude and praise to 
God for His love and blessing, the lacking numbers 
would be made up. 

“Praying Hyde,” as he came to be known, lived 
only until he was forty-seven. But as a result of the 
spiritual power of his life thousands were won to 
Christ and by his example many others entered into 
a new and rich experience of prayer which com- 
pletely transformed their lives and service. END 
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Sm RUNS the Apostles’ Creed. Sunday after Sun- 
day thousands of men and women in hundreds of 
churches repeat these tremendous words. Yet most 
are so unaffected by what they say that they are 
very little different from the non-churchgoer on the 
street. Other thousands who attend less formal places 
of worship are almost in the position of those of 
old who said, “We have not so much as heard 
whether there be any Holy Ghost” (Acts 19:2). Still 
others, more doctrinaire but strangers to His blessed 
presence and power in their lives, argue (often bit- 
terly) about minutiae of form and expression— 
hypocrites paying their tithes in “mint and anise 
and cummin” while omitting “the weightier matters 
of the law” (Matthew 23:23). 


There are also some who can say truthfully, out 
of the depths of a wonderful and Biblical experience, 
“I believe in the Holy Ghost.” To them He, the 
blessed Holy Spirit of God, is the fulfillment of 
Christ’s promise. He is the Paraclete, that “other 
self” of Christ called alongside to be with us always 
until Christ returns. He is the Advocate sent down 
from heaven by God to speak to us on behalf of 
Christ our Saviour. He is the Comforter who is with 
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us to strengthen and help. He is the reality of Gog 
the power of God, the presence of God in our live 
He is the One who makes real in us all the promis@ 
of God. It is by Him we are born into God’s family 
united to Christ, and made alive in Him. Withow 
Him we are dead in trespasses and sins. Withou u 
His daily ministry we are as those spiritually dead 
Without His guidance, instruction, power, and bless 
ing we shall have nothing of victory and joy am 
fruitfulness. He is the Lord and Giver of Life. 

To believe in the Holy Ghost is not just to gi 
mental assent to the teaching in Scripture concernii 
His person and ministry. To believe in the He 
Ghost means to obey Him, to trust Him, conscio 
to depend upon Him. It is a matter of mind 
heart and will. It is an ever-present and continuing. 
responsibility and experience. , 

This is the Season of Pentecost when once more 
we recall that wonderful Day of Pentecost, “the birth 
day of the Church.” Again we read of promise and 
fulfillment in the lives of the apostles and the ear 
Church. Again we read of the promise to us pet 


we kneel and say with all our ‘hearts, a | believe § 
the Holy Ghost.” 
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